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The church as the community of the believers was tnskitubed
T earth by the Lord Jesus Christ. The church was
established through the work of the Holy Spirit who came ©o
conk inue  the work of Christ. The church foundation lies in
“he call of God. He called 1t 1nte existence bthrough his
Word, the word which becéme a human being. It is based upon
zhis Word, and its witness should always Le i acocooddiios
with the word. The purpose of the sexistence of the community
af the believers is to witness to the acts of God which he
performed through Jesus Christ, Thus the church's wiktness is
about Him who died and rose for the salvaticn of the wozlid.
ha  Lhae Head ol Lhe church, which is also called the hody of
Christ, He brought bthe Xingdom of God into the world,

The Lord Jesus Christ commissioned the church  through the

doly Spirit o witness ke him in the world for bhe salvation

of  the world. The Holy Spirit, who emnpowers The church, to
e this witnass in the world. The church wiknessas through
its response of faith to  Lhe call of God. By its life of
repentance and worshiz of the Saviour of the world, The

axtend to which its life ia reflecting the mind of Christ,
Lts acts and the example which iz setz through its axistence,
is a witneas to the world. The whole life of the church has
Lo witness to Christ, Through the witness of the church, the
world is directed te Jesus Christ znd to the Kingdom cof God.

The entry inko this Kingdom 18 faith in



ZTesus Christ. Jesus Christ came to cocovert the people to tThe
Eingdom of God. Conversion means turning to God and Lo His
Eingdom in grder thak bhis word becomes the deepezt foundation
on  which man's life is based., 211 hunan values and actions
showld  be conlronbed and LransCocmed Ly DL, The Eingdom of
Gl which Onriat hroughts inte the world is waiking for ift=
consummation. Therefore the church As an aschatalogiocal
communiky iz alrecady pointing bo that futurs, The Holwy
Spirit directs the church and the world to this consummaticn
wherse God will be uniwversally acknowledged by all people as

Kiag and Lord.
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OPSORMIEG:

Die kerk as die gemesnskap van die gelowiges het deur Jesus
Christus tot stand gekom, Die Kerx in die lewe gerosp deur
diea wark wvan die Heilige Gees wabt gestuur is om Christus =se
werk voort te zit. Die diepste basis wan die kerk 18 in Cod
se roeping. DiT hek tok zhtand gekom dear Sy woord, die woord
wab mens geword het. Die kerk 1s gebou op die woozd en 5y
lewe behoort in coreenstemming daarmee ke wees. Die doel van
die gemcoenskoap voan dic gelowiges =2 bezskaan is om in die
wereld te getuig van Sod se dade, wat in Jesus Christus,
gecpenbaar is, Daarom is die kerk se getuienis oor Hom wat
gesterf en opgestaan het vir die heil wan die wereld, Az diep
haoof van die kerk, wat ook die liggaam wan Christus genoem
woord, heb Hy die koninkrzyk van God in die wéreld gehring.

Die Here Jesus hot oon die kerk die opdrag gegee om deur die
Eeilige Gees 5¥ getules in die wereld t= wees terwille wan
fie wereld ss heil, Die Eeilige Gees skl die kerk in =-=zat
om hierdie getuie in die wérelc te wees. [Die kerk getuiqg
deur in geloof op God se roeping te antweord. Deur 'n lewe
van skuldbelydenis en verheerliking wvan die verlosser van die
wereld getuig die kerk., Die mate waarin dit die gesindheid
van Christus wvertoon, =y dade en dic voorbeeld wat dit deur

¥ bestaan vertoon getuig dit in die wéreld. Die kerk se



hele lewe behoort 'n getuienis te weas. D2ie kerk se
gqeotuicnis behoort die wéreld op Christus =2n a2y koninkryk te
rig. Toegang bobt die Roninkryk is dzur die geloof in
Christus. Jesus Chroislus hel gekon on mease bot die
koninkervk van God te bekerr. Rekeving hekeken dak 'n mens
hom na God en v koninkrvk wend sodab sy woord die mees
fundamentele basis wvan sy lewe word, Die woord moct alle
waardes konf-onteer en omvorm, Die keninxryk vaa God wat
deur Chrislus in die wéreld gebring is, wag op 3y finale
cpenbaring. Nie kerk i dus n eskabtclogiese gemesensizap wab
alreeds dul op dle finale openbaring van die koninkryx van
GCod. Die Heilige Gees neem die kerk en die wereld na die
finale cpenbaring wvan die koninkryk waar almal sal ercen dat

cod Koning en Here is.
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INTRODUCTION

This dissertation on "Community of the believers as a w.tness
Lo the World" i1s a dogmabtic study of the witness of  the
church. It will bke argued that witness Lo CZhr-ost iz the
pzimary and the main task of the church in the world. &= a
martrer of Ffact it will be argued that it is the main purpcse
of  fthe exizgtence of the church in the weorld. The baszisz aof
thiz witnezs .5 Cthe relaticnship of zhe church with Christ

who is the Head =f the church.

In the first Lhree chapters of the dissertation, it will bLe
shown what the community of Ehe believers is. Chapter one
[ucusses on the compunity which iz gathered by God.  This
comnunity could ke ¢alled God's crealion. WilhooL God's
action, thiz community wouldn'k exist. Man's response ko
Cod's in:tkiative is only the second move in the creabion of
Eais community.,  To ehapter twe the community as the bady of
Carist will be discussed. Here once again God's initiative
in creating the hody of Chrigt 18 elear. First the people of
God in the OT and then the gpeople of God in the NT will be
discussed. Chapter three iz on khe communicn of the saints.
Here the response of the communikty especially in the church
szivice will be discussed. Throughout this disecusszion it
will ©Bbe clear thabt Lhis response of the communlty is  the

resulk of the actions of the triune Scd. TL will be shows



here that praver is bthe Eundamental response of the Christian
aomivtiel By and thalk all obhere actiong of the shureh flow £frem
thi=s life of prayer. Tha worship of the community leads to a
life of self sacrifice in the world. Underlying Lhis
discussicn 2f the church in  thesge three chapters is  the
argument that the existence of the church, founded on the
grace of God, and bhrouwght together as the body of Christ, is
and should be 2 witness to Christ whe is  the foundation aof

this building.

Chagpter four tocusses on the witnass of the church from the
perspective of the community's actions. 1t will bhe argued
that the witness of the church is directly related to the
truth aboubt  God. This fruth iz Lthe one which the
eyauitnerzars  testified about and which we find in the Bible.
The second sectiaon is about the church's witness througnh the
praclamation of the Word., This shows that the Word af God is
the basis of 11 witrness and therafore it receives orecedence
in the discussion of the witness cf the community, In the
third section the role which actions i.e. good works of the
comrunity play and should play w.ll be discussed. It will be
shown thrat these scliuvns of the community should be diracted
to  the wheole of God's creation. The broad view of church's
actkions should not prevent the church  From focussing on bthe
poor, thke =moffering and the neglected people, In the last

section, the church’'s witness through its example will be



discussed. Thougn thia is implicikly present in the whole of
the first three chapters, attention will be fooussed cn 1t
agailn. It wlll be shown Cthat the Christiar comnunity
Wwitnesses tnrough tThe manner in which it exisks. What
outsiders s=e when they look at the church, speaks Lo them
and that is an importank part of its witness. In a rerkain
sense the £faith <«f Lthe churgch Eranspires through its

relatenme,

In this disszertaticn Ethe main focuz of the community's
witness fa.ls on the origin of the church and its response to
God, with conly a lesser degree of emphasis on the actions of
tha comrunity as &2 witness. Thiz is donse because 1k often
happens  that the focus, when we speak about the witness of
the church, is mainly an wan's acliuns, This zhen may easily
besome a work of merit or an assurance of man's faith. 1G
alge happens that Christians cfbten preach to the world whak
the chorch itself is not prepared bo do. Much more could
have bheen said ahout the church'z actions in the world, but

the enphasis he-e is an its foundakion and existence.

“his research was undertaken as a resulk of perscnal interest
n  the task of the church in the world. The church today is
challenged by many problems and situations in which the
gospe L 0f  Jesus  Christ ds  graatly recded. In these

situatioras it is only Jesus cChrisl who is Lhe hooe of the



world. Jesus Chriszt broucht the Kingdom of God into the
wWorld in order Co direch Che world to the Eingdom. Without
the EKingdom of God, the world has no hope and no fubure.
From this we can observe how important the task of the church

is in the wnrld.

The method which was used 0 Lhis  work wdas  maialy book
literary sSktudy. This research work was done  in Malawi at
Nkhomz Theological College Library, in  South  Africa  ak
Stofberg Theological S&Srhonl Tibrary which is part of khe
University of the Norzth and at the Faculky of Thecolagy
Library <f Stellenbosch University, In 2ddition ko this, I
alsu made myself acguainted with some situations  in Malawi
which I Lkthought were relevan:t for this work. This research
will polnt out that the church has a tremendous task
entrusted Lo il Loy the Zord Jesus christ of whiczch only signs

of ita fulfilment can be seen in the world,
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THE COMMIHITY OF THE BELIEVERE AS A WITHESS TO TIHIE WOELD

1. THE COMMIHTITY

In kthiz chaplber, communities will be dilscussed. IL will ke
shown that a community exists because the people whe form the
cormunity have =specific things in oommon. The things which
Lhey heve in common may be of & variety. For example a
Tamily 1is a community Dbecause of the fam:ly relabionships.
Theclogical consultation held in Chiang Mai Thailand [(1977:
256) s=ays, "We ars all born inte Talstionships with ather
people’. Thiz shows thak our relationships start in our

families,

This reclationship cxbtenda outward ta thoase around us in the
willage, ar urban aren, Vrdieszen [(1986:275)F also finde traces
of a sense of community 2arly in the 014 Testamenk  in the
Paradise narrative. He says that when man was first created
alone. He was not happy until God created a woman out of
hiz flesh, who became his equal, and God gave her Lo him.
Vriezen (1966:216) says, “According to the author of Gen 2fF
the creation of man was not complete wuntil the fellowship
batwzen huskand and wife, a relation considered as a family
community, which implicilly includes thae family, and

thersfore the children bao,"



Veieren regards family as a primary unit of & community. A
community has a fundanmental sasis for its existence, and
attenticn will be given tc the following aspects: Values,

interests and ultimates which constitute a communikwy.

1.° Communiky in genaral

The word community is very <comncn  in secular, religious and
Christian «<irgles. E E Hendrick [(13B3:125) savs, "Tha Lkarm
conmunity may refer ta  a geagraphical neighbourhocod or any
honogeneous group of people united by common bend". The
concept of comounity i1s expressed in the NT by chursh, oity
and synagogue. Another concept whnich has about the same

meaning according to Hendrick is Koinonia.

Foinorla, 'fTellowship' conveys a sensa  of community. A
commurity hasz Lthat in it which is gcoomon Lo all ino bhe
commurity, ak the same cime it has that which distingu-shes
it from cbther communities". Hendrick montions four things

which are connected with community in gensral.

First, community is a gecgraphical neighbourhood; here he is
referring to a group of people who are skaving together in a
certain geographical laecation., By bkeing in the same area,

they are inter-dependent and so form a communiby.
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Second, it is any group of pecple who zre unibted by a common
bond. The memoeors of this community have something in common
auch as values, agoals, idesals and inte-ests. It is this
something in coomon which binds  them together and which
digtinguizhes 1t from other communities. These two polnts

are supported by Milson (1374:1-2).

Third, tais concept of the ocommunity may alsa refer to
church, ¢ity or synagogua. In this instance, the church,
clbty or synagogue is 3 clearly defined group which is easy to
be determined a=s whc Dbelongs to this community and who
doesn't Dbelong to it. The point he wants ko make is that
these ars clearly definakle communities, while there are
others which cannot be defined so easily, like [or  example

Ehe youtn.

Fourth, community may oconvey A sense of  Eolnonia which is
fellowship. Here he is referring toc the sense of helonging
and sharing among members of & 'group' or community. It

could be that he is referring tao the social and physiocalogi-

cal aspects of the communities in existence.

When one looks al Lhex=e four things which Hendrick menticns
Qoncerning  commuaibies in genesral, ib seems that point two
menticned above is the moat fundamental of all. without a

comman bond where people share the same interesta, values and



goals, it would be very difficult to  keep a group of people

together in a communily.

This point 1is stressed by HNirnberger when he discusses
ultimates as a normatlve system. Hirnberger {19684:108-110)
gays that ultimates play a vital role ia the existence of the
individual, eoroups or nations. Ultimakes are a =system of
aubhorikty which are always supported and made walid by
certain  fundamental bkeliefs or assumptinna. The Fundamental
beliefs are taken for granted and are nok negotiable. These
fuandamental beliefs are natural, and that is why they are not
negotiable. By being ron-negobiahle, they play a wery
important role in drawing the line betwesen those who are part
of  ibe yroup and those who are nok part of it, This applies

cven to an ideclogy.

Idenlogy -2 communibv-based, Nirnberger (1%84:125) =avs,
"The wWord "ideology" 18 mestly ased to  cover a syatem of
beliefs, wvalues &nd norme common to A& group of people’ .
Ideoclogical groups need cooperation if they wank to achisve
their goals. Groups need cooperakion in order to have comman
purpozes and commonly accepted procedures. That iz why
ideologles play very important role in society, because they

have their uwn beliefs, values and norms as ulzimates have.



Ultimate= heve power over ran. They are the authoribies
which either gquestion or conf-orm man's righs of existence.
And they do =20 acocording Ex their owdl =et aF values, normns
and goals which are <¢alled a normative system. This
clarifies whazt the influence of the ultimates i3 on a group
of peaople. It seems that this is  what Hendrick nas in mind
when he refers to the common bond whogh people have in common

and bind=s them together.

In ¢onclusion from the discussiorn above, bobth Hendrick and
Mirnberger stress that people form a group or community
because they share a common boné (Hendrick) or when Lhey
ghare the sams wulbtimates (Nidrnherger). These ultimates ars
g2 dmportant bthat bthey constitute and contrzl the commun-ty

and give meaning Lo il and confirm oo guest-on its actions.

Later it w21l be made alear thak this is  truc of the
commiinity of the bhelievers where God's  actions in bhe world
through Jesus Chrisk and Ehe Haoly Spivit are drawr  and are
the most basic values cf this Christian community. These
Christian valuez confirm or gquesticn the actiorns of the

Christian community, as w= see it in the next section orn the

community of the believers.
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1.2 The community of the believers

In the firstk section, communities in general were discussed;
but in the following, it will be shown that oubk of  that
commuaity the Christian community iz gathered. Tna discn=-

2ior will show in which meEnner and on what  #asis this

Christian communibty i3 congregated. It will also Lbe shown

what its relevance is for the witness of the church.

1.2.1 Community in the 014 Tesbamont

The community of believers ceme into existence through the
call of God when he called Abraham out of ths naticns.
Faises says, '"Under God's czll to perscnal and world-wide
blessing, Ahraham, Isaac and Jzcob became ha’l rarks of a new
fhase in the accumulated divine hlessing' (1978:44). The
promise wnich God gave Lo Abrabam was  fulfillsd in the
formation of the community of bthe believers. whzn abraham
was called by God, it was very hard for kir to cut tiea which

had bound him ko his family znd his pecple.

Howgwver, Abrzham did nek refuse to follow the Lord  whao
promised him guldance, p-otection anéd a blesssd future
‘Maclear 1967:28), From this ecall and Abraham's TESEONSE, We
obsérve that Abraham took this step of feolleowing sed's

inglruction 1n faith. Abraham ktrusted and accepted what God
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had =said. Him faith wa=z demonstrat=zd by hiz chedience even

though he did neot know what the future held for him.

In the 0ld Testament Hebrew we have the Word '"gahal' which
comes  from the root meaning "bto summen”, ased far the
asgsembly or congregation of the pecgple of Israel |D Watson
1982:67). O Watson further says the people of "Israel were
God's 'called out' cnes. God said of them 'When Israsl was a
child, T loved him, and cut of Bgypt I called my son'',  Sad
released the people of Israel from physical kondage in Egypt,
and they Jjourneyed in the wilderness where there were dangers
and deprivation; yet as they locked bo God, He prov-ded theair
every need as bhay Lravelled., We can see that the pecple of
Israsl went out and Lravelled in the wilderneza through

faith.

Watson (1982:70) says that Israel's calling was into a new
communibty in which they were called together. He goes an ko
say that "they marched Gtagether facing enemies and krials
together™ [ se= alsec MeKenzie 1974:144-1458} together
experienced Gcd 5 miraculcous power as God's children; and the
Hew Testapent oontinually refers to them as  brothers and
giaters in Christ. when the wilness ol the church will he
discuesad, the relevancs of Ehis compunity called by God and

which rzsponds in faith will be shown.
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1.2.2 Community in the New Testament

The HNew Testement has the Greek wWord 'skklesia" which rzfers
both to particular gatherings of God's pecple and ko the
conkinuing community of the believers in one area [(Watson
198270} . This community depends uvpon relabiznships between
God  and bEhe gommuniity and hetween members of the commurnity
(Wwatzon 1982:71)}. Wat=zcn (1982:68) also s=ays, ''Thke church
ig the called-out af Zod. It belongs bo God, and owes every
good gift that ik enjovs Lo God, Withoui the love of God,
wikhout Lkhe nitiative of God, the salvetion of God, the
revelation of God. there would be no church'"., The community
of tne kLkelievers has a divine origin; and ik is by tLthe
soverecign  ack of Cod  khat the commuanlty  members have been
called Lo e & special people for God's own paossession
(wWwatanr 198Z:BE-69)1. Accarding ko Wak=cn, it iz God wac took
the irnitiative for the community teo come into existencae, He

calls the members to be his own.

Tkis wiew is5 supported by Hevns. He (19B0:715-168) states that
Ehe community of the believers has one calling. This calliog
iz the calling of fhe community in Christ; and it is this
common calling that bhinds the helievers into an irndissolubls
community. Barth {136Z:6881) also supparts this idea by
saying that a Leliever is called inta the living community of

the liwving Lord Jesus Christ himself and other believers.
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According to Wablson, Heyns and Basili, Lhe believer is called
to haws personal relationghip with Jesus himself throuch
personal faikth and commitment to him because he i3 called as
a Eperscn. wWhen Jesus calls people, he unites them with gne

ancother and places then in hiz community.

Guthrie agrees with these three people on the call of the
believerse. He idertif:es the disciples of Jesus as the first
HNT helievers, He =says that this is a new communizy closely
mdentified with the fallowers of Teaus Chrisk  {Gu-hrie
19B1:707}. He cont_nues Eno say that the disciples,
particularly the twslve are a nucleuz of the new community;
and it is a fackt that these men who had been wikh Jesus in a
gpecial way during his ministry saould form the core of the

ceanding community .

Eocbin=on expresses the relaticnship of bhose who have been
called by Jegus Christ. He s=ays, "The Tord Jesus  himaself
had taught hiz diseiples that they were related to him a=
brarches to the vine; the branches are thereby in an organic
relationship with ore ancther. Tne life which they received
from Christ was the life they themselves shared" (1945:80).
He further describes cur relabtilonship with Jesus Christ belng
believers as inseparable with fnim as well as with one
anobther, Ladd haz the =ame cpinicn when he says that the

early Christians were conscions of heing Sound tagether
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because Lthey were together bound o Christ {1974:350; see

alsp Schelkle 19T74:173).

To concluce, nmembers of the Christian community hawve one
thing in commen. Each of them has been called Eo become a
member of the community. It is khis call which binds Ehe
mambars together as a gommuniby. And faith on the side of
the members iz the baziz of their membership in kEhe
pommunity.  This community bhas beso called ko witness [or Scd
in their relationship with Christ and wikh one anocther. In
terms of what has been said aboulb  community in ceperzl,. the
"eommen  bond" (Hendrick) or Tultimate"” (Hiirnbercer) of the
Christian c¢ommunity is a person, Jesus Christ. What binés
this commounibty togelther is a living relaticonship of Zfaith
with  him. I Jusus Cnrisk, bthis communily [iods seaning,
purpose of life anc the goal of its existence, Therefore the
witnoss of Ehis comemunity o the world will finally and in a
mosk  profound mannier he relabted bEo Him., YThere is no way fox
thi=z community to bs A witness or witness to Him withoub

being intimately relczsted to Him.

In Lkhe Ecllowing chapker, community and elect-on will be

discussed.
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1.3 Community and election

Community af the believers has been discussed in the previcus
chapter, This communify  hag  beer elected by God. As the
alecticn of the Christizn community will he discussced in this

gaatian, ik will be shown thet their electicn rests  in God

and in God's free declsion according ko his intentions.

Van Wyk says, "Election in sinple language means Lhal  our

galvation raste in Cod: hbeofore we were =zawved, God decided

and acted on cur behalf. The ground  and reason for our
salvation is wholly in the grace of God'" (1884:83). This
idea 1is supported hy 3arth [(1960:142-143). This means that

zod in his free grace decided to save people while they were
s5till sirmners and he ordered the means for this salvaticn.
The people who foro the Christian community became part of it
Ehrough ths grace of GCod. Their being part of this comournity

rests wholly o God and his free decision,

Electicn in the OT waoas not only for salwvabion as it is under-
stood in the NT. Bub it was alesc for revelation, worship and
service for the cammunity: people cutside Isracl wers slso
somebimes chosen in order to use them for punishing Tsarael
because of disobedience. But here I am focusing on election
as the people of God. Brown says that Israel iz counted as

God's chosen people  because of God's free decision
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(123751540, What makes Israel the people of Jahweh is his
celection and grace, and notbt naktional or nmatural factors. The
people of Israsel as the people of Scd mast confirm this grace
by their faithfulness and ocbedienoe. But Israel conatantly
failed o ohevy  God, Howewver, thig nation constantly
experienced that God ia faithful ta his promisea. The fack
that the majority of these people have gune astray and for a
time  have become enemies of God and of his wessaye, does not
mear  that God has abandored kis aim for these people to be
His own. Brown corntinues bto say that the interval during
which Tsrael rejects God's perpose  serves to  extend the
horizen of God's grace ko the Gentiles. The Gentiles are the
sphere of operation of God's =lective ac-ivity. God ' s
elective activity reaches its culmination in Christ who is
God's Son. HBrown has the idea that cod's election initially
slarled wich the people of lsrael. 'This initial start has to
extend to all wothe: nations until God's chosen people are

idertificd in all the nations of the world Lhroough Chriss.

God  dim Ch-ist chose the pecple bEo be nis  people bhoeforc the
world wss fuﬁndcé. Van WwWyk skates that the expressicn
election in Christ is meant te show that cur election is an
election of God's free grace. W2 were not elected on  the
grounds Df.DUf owr, faith fareseen by God from eternity, buk
=n  Christ, in God's grace and mercy. Zlection in Christ may

Dean  belonging to Christ's church and to Christ himsslf; it
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may alss mean to be in the realm of Christ's norms and valies
booause of what  Christ did (19804:BG6-E7). Therefore,
comprehernsively Christ is Lz ground and foundation of our
eélection because he united himselE with us in Zod's eternal
counczl., ¥Wan Wyk shows that the ground and foundat:ion of cur
election is in God, in h:s free grace and in love which
united ug in eternity with his Scon (1984:8E). This life of
unicn with Christ forms part of the wizneaa for God, There-
fore to be a witness 13 not in the first plage doing whab we
ars commanded ta do, but rather the result of our life wikh
Christ. Seen from ancther angle being united with Christ
Will Tesult in a wikness to Ehe world, bBecause th-os life in

unicn with Him will reflect Him.

VYan Wyk goes further to say that cur electiorn is coopleted in
calling. God's decision to elect L2 completed in mia
decis-on to £all vs bthrough the gospel of Christ; and Christ
complebes our election by calling ns powerfully by his word
and Spirit making us kruly part of him and of his church

[13684:83; see also Ladd 1974:544].

Bidderbos, in agreemenk with Van Wyk alsc says tnat  the
leading idea is that God has chosen and called a paople to
himself out of all peoples as Abraham was ca’lesd out of r,
and believers have been called by the yospel of cod's grace.

And as such, they are his belewved, and they are holy, placed
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on God's zide and separated Erom the world., Thers 12 an
indiszac_uble bond bebtween the =2lect and Christ, And Clhrist

is the deepest mystery of Eheir election (1975:333).

Heyns states thit the election of the people does not nullify
their nature. He says that people are called to do away with
sin, but rok to abarndon nature. If they are called men,
WOnern, freasmen, slaves, Jews, Gresks, circumcised or
uncircumcised, they remain that way. Election does not imply
that a man ceases to be a man, or a woman ceases o be a
WOMmar . Mature is not cancelled or aullified by elaczion. A
person is called to a new life whizgh involves new relabtion-
siiips among the elect. The pecple wna are palled to this new
life din Chriat are hrobthers and sisters in Christ because
they have been united with Christ and thoy are asanctified,

cleansed and purified throuch Christ (1983:45).

Christ's call applies both to ind:wviduals and community as a
whole in order to witness for Sed. The manner in which Ehis
community exists apart and someb-mes even in  opposition to
cther communities should reflect the one who elected and

called them.

In summary, Van Wyk and others eophasiss Lhal Lhe Christian
community is God's chosen people. God has chosen bhem by his

free grace and decision bto be his own people. This election
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iz effected through Christ who has united himself with the
pecple. and it is completed by the <all of Christ bEhrough
hisz word and the Holy Spicit Lo Lhose whiao  cecelve Lhe call

and accept 1k,

In conclusion: wikh the foregeoing discussicnhn on community
and election, it has heen shown that the Christian community
is constituted on God's initiative, and thak ik rests in hin.
It will Jlater >e& shown thak this community receives  its
missicn and witnass from God who called and constituted it.
The community of the believers iz formed by the Word of God

a5 ik will be shown in the next seckion.

1.4 Communily Lhrough Lhe Word ol God

E topizc on community and ealection was discussed in  the
previouws seckion, To be discussed in this secticn is the
communiby  through the Woard of God. God uses this Word o
call people to himself. The %Ward of God gathers the members
of the community together. It Is God's inskrument which God
uges to bring the community into existence. Comnunication of
the Word and the recepticn of the wWord by the members are of
ultimate importance for the community,  Focus in this section
will e oo Lhe Word and kEhe life of the community, and the

Word and the asocial, economic and poclitical structures,
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1.4.1 The Word and the life of the community

The community of the believers comez into being Ehrough bhe
Word ol Sod, K Gaclh [(1963:39) describes bhe community as
the comronwealth, gathered, fcundad and ordered by the Word
af God. Members of the community were encountered by the
Viord and so moved by ik that they counld not withdraw them-
gelves from its message and call, Therefore, they becans
able, willing and ready tc receive it and offered themselves,
thezir lives, thoucht and speech ta the Word of God. This is
the socisty which was called to BEelizve in the Word. He
[13536:512Z}) alsc points out that when the Bible spasaks ko us
as Lhe Word oI God, it awakens and strengthens our faith
by accepting Lhe Word, The community of Ehe helisvers was
confronted and wes ereated by the Word of Ged which was
coaruniceted b it for  il= el abences, Barth further
describes the Word of God as directed to the people. It -s
directed to them in erder Zor them to hear it and know its
trukth (1936:217}. S the Word of God is of ultimate
importance  for the formation and existence of the conmunity
of the believers. +vhis is suppeorted by J A Heyns [(19B0:08)
who says Lhal God gives his Word to the church wh-och receives
it, confesses it, guards ik, Leaches ik and proclaims it
before God, before one ancther, and before the world. This
Worc iz the only all-inclusive, decisive characteristic of

the gathering of the believers. The community af the



believers cannot be withoubt the Word of God. This  then
distincuishes the Chrislian command Ly frum all other
communities. Christiars are fcund=d on the Word of Sad
because they willingly responded to this Word inm faith., The
Word of God is not only important ko Christian communities

being but alsc to its life because % is guided by khis wWord.

1.4.2 The Word and the sooial, economic and political

structures

The Word of God is also impoartant io the socizl, =2conomic and
politiecal structures of the sociebty. 0O E Costas 11974:69)
says that tae gospel must be proclaimed because it is a
recocnciling messaye.  IL must be addressed bto all the people
and their situations. He (1374:67) dnksrprels Lhe  Leom
recocnciliation in bLhe oontext of Ephkezianz and Colossians
whore it means transformaticen, creation, change, creakion of
a4 now man. He stressss that the sitvations thak shape thae
life and action of the people must also he changed and trans

formed according ko GCod's purpose.

Christ's wicbtcry over sin and death reaches a’l spheres af
human 1ife. ‘'lhe good news of his triumph must be prosclaimad
in  Lhe political, economic and social structures of the

peooDls,



The gospel is God's good news of galvakbion in Christ. It is
i messace incarnatec in Jesus. It celebratas hias briumph
aover sin and death. it corfirms his authority cwver the
world, The gospal annources a new order of lifo of justice,
of peace and love in bhe worlc., Bes:-d=zs this, 1L is also a
call Lo aclion. Therefore the gospel must be proclazmed to
the world by the church (Costas 1974:71). From this it s
clear thakt Costas iz convinced that the functicn of the word
of God does no: end with the constitubtion of the church and
its own falth, bukt that it has a function to transform the
world in which humen beings are living, God is nobk only
calling pecple to himself, but he is also Lhe one who wants

kea bransform thise warld,

Costas (1974:72-74) describes kow the early church understond
the gospel as a message. The guospel was a message thak had

to be proclaimed throuchoub the enkire world (see also

Scnelkle 187£:113-114). There are three elemenks in  this
early proclamazion. First, Jesus was the cenktre of the
message . This Jesus was God's lask word bo man, and he

brovght OGCod to us in human life. Secand, Lhe proclamation
was oriented to the noeccs of the different people. when
Jesus wes presented te the people, he was rolevant to bhe
various needs of the people. Th:xrd, the aarly church's
proclamation was decisior-oriented. The message demanded a

response from the pecple who heard it The acspal is +the
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messags which the church has been conmissioned to proclaim in
guch a2 way that Jeszus Christ might Ee represented to the
Warld in his fullness as the Lord and the Saviour af all

huranity in order To make the people the disciples of Jesus

Christ.

Costas {(1074:74-75) discusses the importence of discipleship.
To diaciple someone iz to establizh a personal relationghip
with the wiew of shaping an entire human life, to incorporate
him dintn Jesuz' 1ife, to relate human being to Jesus Christ
=a  That the mind of Christ can be formed in him. The gospel
seeks to bring about a transformation in the lives of those
who accepbt ik, This change is what the Scripture calls
Conversion. Conversion implies repentance, change of mind
and faith toward God (1.3 below)]. The Wood of God has been
discussed first and before conversicon because the Word of God
ia the instrument of conversion. When a person has  been
convarted to CThrost, that person ia called through the Ward
and is called to cbediencs te the Lord Jesus Christ (Costas
1974:Th ) . Costas  (1974:77) further says that since the
guspel dewands changs, turning to Chrisk in Tepentance and
faitn, transformaticon in one's way cf thinking and acting,
and positive commitment to new relatbticnships, new lifestyle,
values and world view, -t must be expounded with clariky and

Erecision, The church is therefore called to witaess for
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Jesua  Chrisbk in Fhe world so that people hesr and accept the

Word of God.

According ko what has been discussed concerning  community
through the Word of God, this Word of Sod has the poweT of
changing and transforming Life, and bringing pecple to
Christ. The call of Christ through the Word of God brinags
these pacple together as a communikty of the believers, God's
Word transforms huran life and the world in which human
beings liwve, Therefcre hearing and accepting zhe wWord of God
results in conversicn in a sccmprehensive sense., Thiz will
form the basis of the next sesticn.

5 Communiby through Conversion

Community through the Word was previously discussed. In that
discussicn we have seen how fmportant the Word of God is in
the formaticn of the community of the believers. Here a-ten-
tion will be given to the i1deas of D Bosch and J Moltmann on
conversicn. Conversion is connected with such concepts 2s
rezentance, turning, transfer of loyalty, self-denial, change
and fresh start, These will he discussed under what conver-

gion implies and conversicn ko the future,
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LT Implications in Conwversicn

The entry into Ehe Chriskian oammonity i85 Ehrough oonversion.
Boszh {1982:19-22} sayse that one bescomes =2 member of
Chriskbian community by rcepentance anad COnvVEIsion. He
describes conversion as man's response to God. <Conversion is
a.ways 4 turning from and a turning to. The most  common
Bblical terms for <¢onversior are 'shub’ in Hebrew and
'espistrephein' or 'metancien' in Gresk  (see alsoc Costas
1974:75). Bobh repentance &nd conversion  indicate  the
turning Lo, IL is a4 Lurning away £rom sin, to God. Hanigan
{1983:26) =upports this view br saying that conversicon is
turning away from darkness Lo walk in the light, pukbkting cff
oI the old self to put on the new, a change of nind and heark
a2 &5 to pubk on the mind of Christ, Accoriing Ec Bosch
conversion applies to both unbelievers and believers, Thea
unbelievers are called e turn to God while the kelisvers are
called to return to him. This conversion is always linked ko
a specific moment in history, a specific kairas.

Iz iz guite g¢lear from Bosch tha:z conversion is burning awary
from 2in, and fram the way of sin. This turning awavy from
2in leads to turning to God and to his way. A person who has
been converted walks in the path of God ard lives according
ta God's will., This happens when one respords to God's call.

Bosch  also makes a distinetion between the conversior of the
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unbelicvyer and the believer. The unbelicver whe has been
wa_king in the sinful palh Lurns from  that path ta God's
path. While the believer who previcusly turned to God and
then goes back to his old sinful way is rsgarded as returning
to God when he is converfed again., He .5 like a prodigal son

whe lefr his Father and zhen comes back to aim.

Rozch  also says bhak  conversion always implies btrangfer of
lovalty or al_eglance; this &lways involves se_f-denial,
implies & journey into the unknown and a new telaticnsh-p to
both God angéd man. It is vertical as well as bhorizontal
11982: 200 . Basch savs, "True gonwversion always has to do
with fthose things that touch us moskt deeply, which we are
most attached or dewvoted to, without which, so we believe, wea
simply cannot live. They are not oeceszarily bad things, On
Ehe econkrary: they may Ee wzry good things". He continues
to =ay that for instarce, Abrabham lovad his son, Issac and
G ordered him to szaorifice Tsaac Lo him, Ahraham was roady
to offer his only scn as 3 sacrifice bo sweek the zest.
Conversion implies tranafer of allegiance as well as leaving
self behdnd. Abraham was prepared to transfer his allegiance
Zrom his own ideas about the future to God's ideas. He was
prepared to embark upon 2 Journey ints the unknowo. Jonsch
here points this fact thét conversion means tatal abedience
bo God, going the way of God regardless of the cost involwved.

When PBosch says conversion tovches the most profound things
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in our lives, this may imply the most fundamental things on
whioh onr lives are built. The foundation of gur lives are
~aplaced by Christ. When =aying that man's foundakicn should
be replaced by Chrizt, it is because the Hcly Spirit i=s
constantly struggling bo replace our most fundarental beliefs

and attitudes with Christ himself.

According ta Bosch (1982:21-22), Paul is ancther gooc example
af eocnversion. Paul in his life was tobally dedicated bto the
law. This in itself was completsly in order. As far as Paul
was concerned, the defipition of the coomuanicy and solidarily
had bwo criteria, namely, circumcision and membership of CLhe
Jewish peoopls. Aftecr nis  cooversioon, bhe whole centre of
gravity of Faul's Tife radically changed. He discoversd &
new defiaition of allegiagnce, of solidarity and of community.
Whaft happened to Pail was that the bagis of hiz existience
changed. Hlirnberger would say Lhatk his 51d ultimate was
replaced by a new one, aid that is Christ himself. EBecause
of this new basiz of hi= life, all his relaticnships alsc

changed because it was based on a new foundation., FPaul see3

all people Lhoough @ new eyes  oow. In kestifving Faul's
conversion, Boach zavs, "Everything that uscd +to be scored,
untouchable, incomparable in Psul's 1life, he now congsiders

mere  dung., This indeed iz converszion 2ar exd2ellence, Thisg
ig 180° turn". Conversior is an experience of the change of

heart. He (19%82:27) alsa says, "econversion and jeining the



28

new  commanity means proecisely a demolishing of all ramparts,
sLanding <ompletely anprotectsd under the wide open  sky of
Fod™. Bosch stresses Che importance of conversion in order
for a person bc become a membher of the Christian communibty.
He makes it clear Ehat brue cooversion means burning away

from s.n to God, complete change of life, laovelby to God and

chedirnoe to hiz reign,

1.5.2 Conversion to the fubture

Conversion here is related tao the Mes=sianic Mission of Jesus
Christ and the coming rule of Geod. Cne context in which the
cospel of JTesus stands is conversion or fresh start {Moltmann
1977:80) . Hark swnmarises Jesuts @mdission in Bhese words:
af Jesus "The time is Zulfilled, and the Kingdom of God is
gt hand; repenkt and beliewve in tke gospel"” (1.158).  Azcording
tc Molimann and aeccording to bhis statenent, '"the promised
Messianic era has dawned with  Jesous' coming'”.  God who  was
far away has come near in the person of Jesus and in his
ministry. The Kingdom of God which is at hand in Jesus
Christ points to this fact that God is EKing and that he has
brought his reign near the people in Jesus Christ. Moltmann
5AYE, "1t is therefore time for mer to make a fresk start
and to free themselwves, and this they can do. The gospel
itaelf i3z the mediatico Debween Lhe coming Eingdom of God and

tha perscn who is turning to freedom' . The nearness of the
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coming rule of the Hingdom of God is realissd in the miniskry
aof Jesus in this fact that the blind see, the prisoners are
gat free, ths poor are happy, the gick are hea ed, the lepers
are ¢leansed, the deaf hear aad the dead are raised (Mocltmann
197 T T3] . "The imminence of the ZTingdam, as it is precached
and believed, makes men fres to cepent, [ree to turn  away
from their godless way of life and Cheir Godforsaken
clrocumstances" (Molbpann 1977:84). Therefose peocple kburn
away from this worldé of oppression, deatkh and evil to  the

future of life of the EKingdom of God (see also O A Curtis

TB0E:353-356) . Wher Molimann spgaks of a new starb, this
ncludes pecple, their relabticonships and bthe conditions in
which Ehey liwve, "Conversion includos soul ond  body, the

indiwvidual as well a3 his communibty, his  own way of Tilfe az

well as the system in which he lives',

The new start cr fresh sta-t is thke result of the proclama-
tion of the gospel, the nearness of the approaching Kingdam,
the =rule of God who iz Eing. The fresk stark is a eall to
Creedom. The fact that &God is King makes this freedom
possible, The rTule of Gad does ook easlave men,  bul il
anpowers man bo be free (Moltmarnn 1977:78) . The freadse ko
mapaent, Lkhe fraadom te turn away from their sins, or thoe.or
"godless ways" 1s kEhe fact that people overposwer others on
different levels of life such as social, ecnnnmic, physical,

psychological ar Teligiouz 1ife (HMolkmanon 1977:7%). The
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freedom. Thocse who are oppressed and live a life of
"Godforsakenness" should also become free by bturning  away
from tfheir own way of life because of the Word of Christ and
of the Kingdom of God which is  at hand. For this IEEEDHI-
Moltmann {1277:81) says, '"Conversicn is the concrele furm of
Lhe people 2f God which gathers together for the kingdom of

tod and lays ho_d cn its freedom in the Kingdom's imminence'.

He regards this concrels form of the people of God as Lhe
fellowship of the "people of the beautitudes" which cooslish
af the poor, the meex, the hungry, the mournera, ete.
Conversicn accarding ko Moltmann should hecomse olear in the
fact that the gospel of the poor has been acecepted and has

hecome concreke in the life of the chuzch (=ee alsc Molbmarnn

1973:82-87) .

1t 1s now concluded from this discussion that Bosch ard
Moltmann wake it cleat that the people who form the community
of the belicvcrs are converted and make a fresh slarlbl. These
pecple were called by ths Word of Cod, or the good news about
the ecoming Kingdwr, into a2 new relationship witk God, with
other people and with tae situation in whick they live. Tra
importance of conversion iz that it creates new freedom of
relationships -n the community. It brings members together

under the same authority of the coming XKingdom of Ged, and it
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leads the community members Lo live according to the norms
and waluves of the Kingdom. thzs does not rest  in man him-
self, buk it is the work of the Hcly Zpirit who brings the
community together throuch the Word as we shall see his work

in the next =section on Community through the Holy Soirit.

1.8 Caommunity through the Holy Spircib
Az comrunity through conversion was discusszed in the previcus
zection, it has heen shown that conversion is broucht about
through the call of the Word and the coming Kingdom, and the
Holy Spirit uses this word &©tc convert people Lo God,
Communilty through the Holy Spirit is goling to ke discussed in
thkis section, and it will be shown that the formation,
existence and relatliconshlps ©Ff the IChrostian comouniby arce
Lhrough bthe Holy Spirit. This can be =een in the work cE Ehe

Spirit who congregates and guides the communiby.

1.6.1 The Holy Spirit and Community's existence

In describing the work of the Holy Spirit, Barth (1962:758}
s5ays, “"The Ecly Spirit calls, gathers, enlightens ang
gsanctifies all Christians on earth, keeping them in the true
and only faith in Jesus Christ". The power of khis act of
the Holy Spirit by which ke calls this community togebher 13

the power of Jesus Chrisl ic his relabionship wilh  Lhat



communify. He continues to =zay, "Jesus Christ causes 1k bo
exiat by the lioly Spirit" (Barth 1962:3758-759). It 1=
through the work of the Holy Zpicrit Lhakt this community comes
inku existence and Ls skill bkeing zongregated (see also
Berkhof 19759:321). When Barth says, "The Christian community
exists as Jesus Christ exists", he wanks to explain that this
community is not based on any "ckance or caprice" but thalk it
is based =solidly on khe grace af &God. This community which
ig gathered throuwgh the Holy Epirit is %o witness ko Cod in

the World.

Barth (1962:759) goes on ko sav, "Tha Holy Spirit is the
puwer of the grace of God addresses to the Whole World in the
Eon of God and Son of Man in [ree, creakive action in and on
Lhiz pecple’. As God is graciocus to aumanity, he Creales,
uphalds =nd governs withir it, cavcsing ik to cxist, giving it
a skare in his being, endowing it with the power, freedom and
capacity to do its buman work. If the community enjeoys and
exercises this power, it is nok its own, bub Cod's poseT
rddressed  and ascribed to the community. It is the power of
the free grace of God. This action of the Haoly Epirik as thke
work of the free grace of Go2 in  Jesus Christ, is the basis
and Lhe secret of the exisktsnce of the Christian Ccommunity
(Barth 1062:%60}. The ackticn of the Holy Spirit in  krke
Christian community is the wiktness for God. IL i= God who is

acting in the commenity through the Hely Spirit.
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The work of the Holy Spirit is to sg-gordinate the Life of
Jezsus Christ and thakt aof the communiby. The Holy 3pirit is
the hord of peace heftween Jesus Chr-sk and the commuanikty, and
he constitubes and guarantees unity ketween the twe in theo
community. Thias co-ordination and unity is  the work of Lhe
aclive grace of God, Barth (1962:761) alsa =ays that as
Jesus Christ exercises his power; this power 1s ogerakive as
the power of his calling Word anc thersfors as the gracLous

power of the Holy Spirit.

The work of Lhie Holy Spirit is to bring and to hold tagether
whaz I=2 divine and human i.=. to hold S3ed amd believer

together, the Head and the body, transcendenk and  the

immanent . His work i=s nalb ko icentify and intermingle the
two, "not ko changs cne into the other, nor ko nerge cne -nfe
the eother, but to co-ordinate them, ---, to bring ther -ntc
harmeny and btherefore to bind them inko a Erue unity". The

work of the daly Spirit takes place so that Jesus Christ is
present and received in the lLife of his community, and that
he dssues recognisable commands and actively gquides his
people, In wvirtu=s of this gracivus act, Barth (1962:782)
gaye, it is always true and actual that Jesus Christ, Lhe
Head of the chureh lives with and in bhe cormunity, and the
community lives with Christ through the Hely  ESpirit.  In

accordance with what is said ahowe, the Holy Spirit calls and

gathers people togsther in Christ, therehy bringing them intco



the community [see also Ladd 1974:541-542). 3esides bringing
them Etcogether, he keeps, holcs them Sogether and links them
with Tesus Christ and with ore another. Conszegquently, GCad's
order is in their liwvee and ir the life of the community as a
wicle . The gathering together of the gembers and their
relationship with Christ andé witk one another i1s part ot

God's witness in the world,

1.6.¢ Community in the power of the Holy Spirit

Moltoans  (1977:292-293) describes commun-ty through the Holy
Spir.t as the community of the order of peace, of the crder
of freecom and of the rule of Chri=t. Aall rule in the church
is legitimate under the rule aof Christ who iz She Head of Ehs
church, The risen Christ has overcome the evil powars nf
this world through his death end resurrection; and he has led
the believers out of the prisor after breaking down tha
Prison through his resurreckion. This breaking dawn of ths
prison Tefers to the death and the resurractios of Jesus
Christ where Jesus emerged victoricus. So the community is
filled with different energies ol Christ's liberating power.
According to Molbmann (1977:204), "All the gifts and powers
nf  his liberating Spirit in the churoh arc directed towarsds
the world freed from tre 'elemental gpirits'". The churgh
wis dinstituted in the world to he "the sarthly form of

Christ's Lordship which avercomes the world, and the instry-



ment of his liberation of that world'. Christ freed the
pecple through his death and resurrection. The church iz
entrusted with the message of his death and resurrection for
the =alvaetion of the world. Christ's liberakion is realised
in the fellowship of Christ through faith and hope, digciple-
shipg and new [ellowship which aflfects the whole warld andg
puts Christ's church =zt the zervige of humanity (Molbmann

1977:293-2094 .

Moltmann regarcs bthe eschatological history of Christ as the

history of the Holy Spirit. He (1977:34) describes zhe Holy

[ ]
r

Splirit as 'the power of futurity', 'the cschatelogical gift
'the guarantee of the Future |, Fachatology as such 1z the
work of thke Holy Spirit who was sent tao continue the work of
Jasus Christ. "The powers of the 3pirit are the powers of
life, which determine the presenk, exiending their influence

forward from the Euture of the ney 1life”.

The sending of the Holy Spizit and the eschatoleogy of the
Lisbtory of Christ are inseparable and interrvelabzd, The Holy
Epirit is called the Spirit of truth who witnesgea bo Chriat
and leads to knowledgs of the truth. Moltmann (1977235}
cAlls him as "one with the Son and the Father". He glorifies
the Father through the Son in those people who belong ko hie.
The church at present is living 1n the experience and

practice of the Spirit. As the church of Christ, it is the
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church of the Holy Sp:rit, &the fz2llowship of the helisvers
creating hope in Ehe world. Fer this reason, the Holy Spirit

ig the Spirit of hope.

Moltmann dislinguishes the theology of the Heformed Churches
and that of the Urthodox Churches as far as the history of
Christ and the histcry of the Hely Spirit are concerned. He
(1377:35-36) says that the Reformed theclogy focuses the
nistory of Christ on Ethe justification of the sinner, the
forgivensess of sins and freedem for new life. Those who are
justified are Justified by Laith through grace. "Man'sg
history din ils ielation to the history of Christ begins with
the forgiveness of sins and his being freed for a new life"
[Moltmans 1937:38). Therefore, justificakbion accarding  Eto
tha Refcrmed theolagy leads LEko the new oreaticn. But the
Orthodex Churches stress  "the histery of the Spirit, his
continuing presence siace Pentecosk, the brezd-h of the
Spirit’'s gifts, the abundance of his erergies, and his
glorifizaticn of the Father with the Son, 2 glo=ification
which w2 can already experience and celebrate with him in the
likturgy". The Crlhodox Churches understané the history of
Jesus  Christ :n the sense o[ the Holy Spirit. Jesus'
incarnaticn, his wission, his anointing and his resurrectian
are the works of the Holy Spiribk, This measns that "the Haly
Spirit is the divime subject of the Fistory of Joous". rFrom

these two positions, we see -hat  khe difference bBetween the
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two positions lies in the emphasis. The EReformed position
emnphaslses the work of Jesus Christ while The drthodox
position emphasises the work of the doly Spirit. The fact is
that in the history of Jesus Christ both Jasus Chrosbk and the
Holy Spirit are at work. Jesus Christ is work:-ng in  the
world together with and through the Haly Spirvit.  Therefaore,
as Jesus Christ promised o be with the church ([(Matthew

28:20), he iz with the church through the Holy Spircit.

Molbmann (1977:2938) says, "For Pmul the congrecation is the
place where Lhe Epirik manifests himself in an cverflowing
wealth of Spiritual powers {Charismakal'. According ko the
OT prophecy, the Spirit iz  cgounted as the glift of the last
days (Iz 44:3; =2zek I6:27; “Yeeh 4:8; Joel 2:2EFF), and 211
Lhe people of God will be Eillad by the living faorce znd
nowly coreating power of God. This means the new creation of
#4ll things snd the gleor:ifeing of Cod, for Cod himsclf is
present  in the Spirit. By wvirtue of the Spirit, God himsel:Z
takes up his dwelling place 1in his areatiaon, Early
Chrigtigns experierced this after the resurrection of Christ
and afte- the coming of the Holvy Spirit. The new people of
G2 see themselves in tkeir existence and form as being the
creation orf the Spirit {(¢f A Richardsen 1953:109-112), The
Spirit calls -hem into 1ife, gives them avtaority to  work,
unites Lhem, orders and preserves them. The Spirit is God

himzgelf who calls into bedang the Lhing Lhal is nol, and he is
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the 1life giving Spirit who gives life to everything that is
mortal, and makes the godless righteous, and raises bhe dead.
"As the powsr of resurrection, the Spirit is the reviwving
presence of the future of eternal 1life in the midst of the
hiztory of death; he is the preaence of the fulure of the new
creation in the midst of the dying life of thkis world snd its

pwil statsa"

(Fo_tmann 1977:293),

When we chserve what Barth and Molomann say zbout the work of
the Holy Spirit, Barth regards the power of kthe Holy spirit
Wﬁrking in the church, and in the world, as Lhe power af
Jesus Chrzst  (1982:7538), the power of the grace of God
113R2:758) which cau=zes the Christian community bo  oxist
11362:759). The action of the Holy Spizit as the work of Lhe
frze grace 2f God in Jesus Christ, is the basis and the
secret ef the existence and of the servviee of the Christizn
communikby  (196Z2:T&0). This means that Jesus Chrisk is
working in the church and in the world throwgh the Haly
Splirit. Moltmann sees the eschatological kistory of Christ
a5 the history of the Holy Spiril. In uther words, the Holy
Spirit is the divine subjeoct of the histery of Jesus Chrisl
11977:38). The future power cof new creation, of reaurreckion
and eternal life is with us now working in the chureh and in
the world (1977:295)}. The presence znd the wnrk of the Holy
spirit in the world witness to God's presence and to the

reign of the Kingdom of God. It is now concluded thzt



Moltmann in khiz way bhends the eschatology back into the
present world. Of an expectation that God will do something
decisively in th= future iz wery little lert. The
eschakbological future of Christ, becomes the presence aof the

Spirit in the church and ia the world.

1.6.3 Communiby in relation to the Holy Spirit

Heyns describes the chorah as Ehe temple of bEhe Holy Spirit.

He (1980:€0) savs that ths believers are the temple of God

whers the Spirit dwells. Thz BHoly Spirift dwells in every
helisver with his body as a tesple of the Spiriz., Thiz Haly
Spirit is in the c¢hurch workinz with and through it. As zhe

Splrit is living and working -n the church, he links man with
Jegus, man witlhh Lhe Eingdom of 3od, man with the Word, people
ance with znother, man wikh bEhe world, and links man wibkh che

Eubure,

1.6.3.17 Man's link with Jesus

Heyns (1980:78) says that whken the Holy Soirit links man with
Jesus Christ, a mystic bond of unity is created bebtween Josus
Christ and -he heliever, Without the Spirit, Jesus Christ
cannot dwell 1n the believer, there is no belief in Jasus, no
resurrection Lo life, no sorrow for sin, no ear for the call

¢f  the Gospel., We have a share in Lhe benefits which Christ
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has obktained for us becausz we have received the Holy Spirit.
"The Spirit's work is to hring na  zalvation in Chriszst". He
takes &k from Christ and gives it to us. Thig galvation haes
been obtained for us throwgh bthe sacrifice of Christ on the
crocas. The Holy Spirit praclaims the messaye ol Christ to us
amd  yiwves us a share in what Christ did for us. The work of
the Holy Spirit makes the church into a Christological

communi by,

1.6,3.2 Man's link with the Kingdom of God

& peraon who hes a share in Chrisl and his benefits has been
admitted to the Kingdem of God. Such a pe-scon has heen made
&8 Son of God (Rom RB:14)  and a member of the body of Christ
who walks by the Holy Sp-rit (Gal 3:23) [ J A Heyns 1980:78) .
The church is one mode of the Kingdom of God bhecause Christ
iz the King in the church and alsc oubside the church.
Christ as the King, he must be cheved in both spheres. Heyns
(1980:79} =says that the ouvtpouring of the Holy Spirit makes
the church and Lhe world aware of God's universal Eingship.
This places "every believing wesber under the gbligation of
universal obedigace +to Sed". God's soverelgnly wmust he
Acdkrnowmledged in the whelz world and he must be obeyed in
life, imn science and art, in polisics and commerce, ocoo.
Therefore the Holy Zpirit makes the church a "basileclogical™

communi by .
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1.68.3.3 Man's link with the wWord

Heyns [(19HC:79) sawys that thke written Ward is the work of the
Ho vy Zpirit. The Holy Spirit uzed men to record bhis Word so
Ehat he could address the poople and lcad them &t faith. The
Spirit takes the Word, explains and inlerprels 1L Lo man as
the Word of God. He zlso uses pecple to expound the vord ko
his community. He enlightens people's insight and guides
them dinto the truth of the Biblie. Since the Holy Spirit
turns the facts of salvaticon inito Ehe message of salvation,
end since the written Word iz the only source wheps  Liosse
facte are reliably given, the Epirit links the community to
the Bible as the only revelatory document and tha Word of 3ad
which iz wielded by the Spirit aof God. The church  exists
where the Word of God iz heeded and where the church renbsrs
commit themselves to this Word because the chursh -= creaked
by this Word, and it iz suszaired and resenerated by this
same WMord. Heyns [1980:80) staktes bthat the ohuaroh should
listen to the Word of wod and respond to ik, By listening
end responding to God's Word, Lhe church learns its origin,
recogqnises  its dastination, realizes its task in  the world
and ¢arries it out., The Ward ig khe esscntial part of the
1ife of the ochurch with God :&nd ik i3 = central o the
church Ehat tha Holy Spirit makes it a biblioclogical

community.
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1.6.3.4 People's link with one ancther

The Hzly Spirit links people wikh one ancther so  that they
may poeses things in common, Heyns (19B0:80) stresses that
the beliewvers thromgh the work of the Hely Spirit have a
cormon testimony that they are Cod's children [(Rom 8:16),
they have sincere and intimate f2llowship because they have
ong Lhing in common, that 1s the Hely Spirit who creates this
fellowship and binds them Logellhszr; they heve one and common
Saviour, Jesus Christ, they plso have common pasl, cooumon
nresent, ancé common future which iz bthe fulfilment of God's
prem>se of his glory and his absolute zovereignbky at the time

af consummaticn.

Heyns also says that the believers do thincs in  common
khrough  the Holy Spirit. They pray and preise God together,
Lhey listen to the proclanation of the gospel tagether, they
confess  thedr [aith, rece:ve forgiveness of their sins znd
enare in the hread and wine al  Holy communicon Logethes
[T9R0:B0). "Because o5£  this common possesaicon and  these
communal activities, the believersz differ from other people™.

It i=s the Holy Spirit who enables  them to have these things

ia common.

Besides thsse things, Heyns (1980:81) says. the believers

have wvarileties of gifts given by the zane Spirit. The
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helisvers receive these gifts from the Holy Spirit with the

purpase  thkat they wuse them in serving one another (1 Zecr
12:7, 11, 29-30). Some of these gifts are faith, proclamo

Eion, healing of cthe sick, prophesvying, teaching, speaking in
tongues, =tc. These giffts ere for Lhe wpbuilding of the body
cf Christ. The Christian commurity complately depends upcn
the EHely Spirit's working so bhat it may rightly be zalled a

cneumatoclogical community.
1.6.3.5 Man's link with the world

The Christian community ig not for itself, but for God and
for the world., Heyns (1980:81) asserts thalbt the church is
commanded by Lhe Holy Spirit to spread the Gospel ofF God's
Kingdom throughout the world (MK 16:15) . The apostles
carried ocubt this command laid upen them by the Lard Josus
after they had received the Holy Spirit's power (Acts 1:8).
The chureh is obliged ta contirnue wikh the proc-lanation  in
the world. '"As it transmits to the world the salvation which
Christ achieved, the church is mede a saving comnunity by the
kaly GSpirit {Heyns 1980:81). As it praoclairs the salvation,
the church becomes the agent of the Epirit so that the whole
man musi be liberated from very enslaving bond and  that ne
may be fresd for the service of Gud and his Kingdom (Heyns
1980:82). The Haly Spirit sends the church into the world Lo
praclaim  Lthe salvabion in Christ. Therefore the Haly Spirik

makes the church a missiological community,
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1.6.3.6 Man's link with the future

Heyns (1980:82} calls the Holy Spirit as "bhe [irst Cruils".
This idea of the first fruits is derived from the OT cultus
where it refers and represents the harvest as a whole. Heyns
{1980:83) says, "Jusk as the first fruits represent the whole
harvest, so the "world harvest' of converted people i=s
depicted in the Spirit as the first fruizs'. When the Holy
Spirit is giwven, the end has arrived, and thaose who receive
thisz Holy Epirit, the future becomes present. The Zpirik
guarantess  the future and the completion of the salvaticn
wnich has already begun. %o the Spirit points the belisver
fror the present Lo the future., Hince the Holy Spirit iz the
prariae, the believer expects the lulure Lo be the fullness
of what they alreoady posscas throuvgh him, The 3Spiriz is
regarded as the "pledge', the "deposit", the "gquaranteoe" of
what the believer mey expent in the fukure, i.e. the fulfil-

pent of God's promizes.

Az the Spirit links the believer to the future, he also
relates this to Jesus. The Holy Sp{rit makes Jesas and his
benefits available to man. Cne of these benefits is the
resupiteciion of Christ which is describesd as the first fruits
of the harvest of the dead., Tn Christ's resurrection, we see
the beginning of the erd, the new life which ' nas broken

through  the old dispensation, the guarankec which haa heen
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given that tke believers will receive what they have been
promised. Hevns (1980:84) skates that the Boly Spirit i=s an
actiwve presence in the T1:wveg of all the believerz in  tke
charch. As the church hae receiwved whak wes promised o it
for the last davs {Acts 2:;77; Joecl 2:23), the bhelievers will
alse revelve what they have been promised. The-efore the

Spirit makes the church as an escnatological community as we

gshall discuss it in the next seckion.
.7 The eschatological Community

in the previcus seckion community through the Holy Splric wes
discussed; but here, it will bec shown that the eschatologicel
community is  founded and centrsd ia the death and  the
resurrection of Christ, the coming of the Holy Spirit and the

second coming of Christ.
17.7.1 The Church

“he church is crealed and establ:shed by Chris-, kilng (1967:
B1} describea the coming of Jesus as decisive and zruly
eschatological event. For the death and the resurrection of
Christ are =seen az tke decizive eschatological action of God.
Berkouwer (1956:157) alsao 5ays "For Christ's death,
resurrection and return are the foundatinn on which wirtually

everything stands that can be predicted of man, of his
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future, of his end and purpose in God". kling conkinues to

gay that crucifixion is an event of aalvaticn, ik 25  +the
saving ewvent; and Lhe resurrection points to the conpleted
work of salwvation, new future and new hope. when Jesus was
raised from the dead, he zlready reigns as the Christ

glorified by God.

Klng (1967:81) =ays, '"The new community of the disciples of
Jesus comes to =see ikself as the eschateological community
called and chosen by Gaod'. This community venewed its
decigion for Christ because of the new event of the death and
the zresurrecticn of Christ. Members of this community are
regsrded as 'the elect', and they form  the eschatological
community of God, or the community of God, or s:mply called

the church Loday.

The Word church comes from  the Sreek Word skklesia which
means those who have been 2alled,  Elng says that Gad gathers
together a pecple and the ekklegia therefore becomas h-s
community (1967:82]. The ekklesia of Gad is tne congregakion
of  those who were previously chosen by Gad, and who gather
rourd God as  their centre. Kilng (1%67:83) says that by
taking the name ekklesia, "the early Christian cormmunity made
its claim to be the true congregaticn of God, the trne
conmunity of God and -—he trye Eschapnlggical necple of Sod".
It i= God who gathers his people Loyether and because oFf that

it i=s already now a sign of whet is to ccme.
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Ellng (1967:84) gaoes on to say that the Woré ekKlesia means
"both the actual process of ~ongregating ané the congregated
community  ibtself"”. An ekklasia is not “something that is
formed and fecunded cnee and  for all and remains unchanged:
it becomes ckklesia by repeated concrete event", people
coming together and congregating, perticularly congregating
for the purpese of '"worshipping God" and "The concrete
congregation is kthe actual manifes-ation, the representatiaon,
indeed the realization of the NT community'. According to
bim the church is a real visible community. Thus the witness
af this vcommunity although partially, i3 =n  its wigikhle
eoming  togebher, congregabing and worshipping of God. Lt=
real church should  therefore nek be sought behicd  the
congregating commamikby, Tne congregabted comomunity is the

real church and should reflecs Christ who is its foundation.

Eling mentiens three words, namely congregation, ccmounity and
churck which need to be defined briefly. These Lerms are nct
mutually exclusive, bub they are intercennected. These three
woTds are ot in contrast or  in competition; but theay
complement o©ne another in Lrans_akbting the wvery rich word
ekklesia. Klng [1967:85) states Ehat generally, community
and  churck are interchangeable. Congregation emphasises a
concrete ewvent, while cammuniz by iz2 a gonstont  local groap,
and whereas church is A supra-local £fellowshis. Buk

fﬁndamentall?, they are interchangeasle, and one may zpeak af
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a local chursh or a local community as well as a total
church. The eschatological time of salvation has begun with
the coming of Jesus Christ and Lhie esbablisbeecl of Lhe
church through the Holy Spilrit. "This eschatological period
between fulfilment which has come, and consummation which is
to come is the temporary interim period af the church" [(Klng
196787 . The church's expeckatinn nf the coming paron=ia
unites  the church arnd gives it its distinctive form. This
idea is supported by Barth {1982:929) who says "kEhe church
confesses Jesus as  Lord, it has confidence  that the Lord
himself during khis inkerim pericd will lead the 5aew
comnmurity and with it the world to its predestined goal'.
Because the church has thisz confidence that the Lord will
lead QL Lo ibs predestined goal, bhis church saw  ibksell as
"an ezschatological phenomenon'  [(King 1967:87). Fror khe
beginning the church undersbaod ik exighbence ag  borporary
and as reaching for God's final goal. The has-s of its
existeance did not lie in itself nut in the v sen Christ who
is taking it to his goal. The church is now existing hetween

the +two comings of Jesus Christ, thst is between the

coming and the second coming which is the corsummation. Flng
(196787} describes fthis pericd as the pericd of the
eschatolcecg-cal commun-ty of Jesus Christ; and 1t iz the
period of the reilgn af the Bingdom of God. He also says

(1967:87) “"the fire of eschatological expecLalion soon yrew

cold" and "It established €irm racts in  “his world
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identifie=s itgelf wikth the Eingdom of cGod"”. In deing this
the church also does nol See Chrisl as lbs parousia and than
it does not differ from the world because it bezcmes a
permanent institution which is noft expecting anvybhing mcre or

new from God.

1.7.2 The church and the Kingdom of God

Before we discuss this subject, itk i= necessary to disouss
the difference between the reicn of God and the church.
These two are not the same. According to Kiag 115367:95), khe
church  as an eschatological commenity of the believers comces
from the preaching of the reign of God., The reign of Cod is
tke beginning and Lhe foundation o the church. The church

iz moving teowards bthe revealed consummation of Lhe reigyn of

God, This meane that "the reign of God ia iks goal, iks
limitation, its Jjudgment' (1967:%5). EKing daes nck idenkify
tke reign of God and the rchurch. He (1967:92) gzavys thak if

thke reign of God 15 identified with the church, this leads bBo
ar  intolerable gleorificazion of the church. and this is k&
forget that the power and the glory of the reign of 3cd are
still to come; and it 1s ta forget that the church is

composed of people and sinful human beings,

Althowsh there is this distinclion between the reign cof God

and the church, EKlng doea not dissociate the two, He
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reign of God iz made an opponcent or an cnery of the church
which 15 cuk of the gueatian. Thaerefore, thers is a connec-
tioen betwean Lhe Lwoe. Kinyg (1967:95) Epomnks out that
dlthouga thea church is not the Kiangdom of God, but it _ocoks
towards God's Kingdom, waits for ik, and it s its servant
proclaiming it to the world., The promises and pewers of the
coming Teign of God are already evident and effect:ve in the

church through Christ. This could be interpreted that the

i
e |
L

Eingdom of 5od is brought into the world by Jesus Christ

iz manifested tChrough him.

This [lact of the presence of God's Kingdom in  the world is
glza expresscd by Molbmann  {1977:191) who says  Lhal Lhe
¥ingdem of 508 is present in faith and now chedience, in new
fellowship and the pewers of the Spirit. The presence of the
Holy Snirit is to be understood as bthe earnesat and heginning
of the new creation of all things in the EKingdom cof God. Sed
rules  Ehrough Word and faith, promise and hope, commandment
and abedience, power and Spirit. According to Mcltmann, the
realitiess of the activities of the Holy Spirit ind-cate that
Lhe cuoming Kingdom is present, God's Kingdon is act-we in the
world, Moltrann (1877:1%1] says, '"The Zplrit of God creates
faith where there is nobhing else to believe in; he creates
lowe  where Ethere is notaing lovable; he creakes hope where

there iz nothing to hope for"., cConclusively, faith, locwe and
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hope are the gifts of the Holy Spizit. The Spirit of God
works in aisktory as khe creater of a new  future. He opens
new  and  acpeful futare for the world in and through the

resurraction of the Lord Jesus,

The Lordship of Christ points heyond itself; it poilnts to the
Xingdor of God (Moltmarn 1977:1%2). This Xingdom has Deen
orought intc the world by Jesus Christ. Through his mission
and resurrection, Jesus has brought God's Kingdom into
history. As  the eschatological fature, the Kingdom has
Lecome Lhe powe: .hal  debermines bhe presenk. This future
haz already hegun; and bthe presence of the Holy Spiribt puts

new creaticn into force.

when Molbimann discusses the eschalolodical community, he sess
that evervithing has been freed by Gzod for his service. His
gmphasis is more on the present zction of the Eingdom of God
although he also says that the cornsummat-.on of the Kingdom is
awaited at the end of time (1977:84). It, however, Secms as
if Moellmann brings the Kingdom of God into the present
liberating acticn of Carist, and thus reduces Lhe [ulure
eachatelogical expoctakticon to what can be done an khia earth.
Rut  Klng strzsses the fukture coming of the Kingdom of God.
According to him, God's Kingdom will he “u’ly realised at the
consummation, The sresence of God's Eingdon in bhe world is

relevant for the witness of God.



1.7.3 The church in the service of God's EKingdom

The echurch iz ir  bhe service of the seiyn of God in this
pericd belween bhe bEwo comings of the Lord Jesus Christ. Van
dor Merwe (1985:16-17) states that whea Jesus appeared o his
discoples after kis resurrestion, he intended to create an
unshakakle faith in him as the Oae who had heen resurrected:
and he especially intended to prepare and commissien Fhem to
go intd the world threough tha Holy Spirit ko proclaim him a&nd
his EKingdom, his crucifixiea and resurrection, his wvictory
and the ultimate ceming of khe Xingdom of God upon  eartih,
After bhis ascension, tae Lord Jesus sends kis disciples back
into the world. wvan der Merwe (1%85:25)] clearly assorks that
thiz is the world inte which Christians are sent o Eraclaim

the gospel of the Kingdom afier the zacensicn of Chrisl,

The Lord Jesus Christ shows how the gospel of bhe Kingdom of

God should be proclaimed in che worleé.
1.7.5.17 The reign of God as decisive, Fubure and final event

When Jesus came, he proclaimed the message of the Kingdom of
Cod. Kilng (15G7:97) says, "Jesus preacned that the reign of
God  dis decisive, fubure, final event at the end af time™.
This proclamation of bthe re:gn of God  musht e carried on by

the church in the world. The church should pnot make ilLswelfl
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the focal pcint of ita preaching in these last days. Its
task is to point from the fulfilled reign of God in Chrish Lo
Lae  ocowing reiygn of  God,  The church looks forward ta the
consummation a3 the gcal <f its mission. Itk is moving
towards the revelat:gn of God's wictory and glory. This
reve_ation will uvniversally ke =seen and recognised by all

that God is univer=sal King.

1.7.3.2 The reign of God as all-powerful act of God himselfE

In his proclamation, Kirng (1967:98) says, "Jesus preached
that the zeign of God is an all-powerfal act of Cod himself™.
The reign of God in the worlcd is the act of God., This means
that the <hureh moesl ool Lhinck Lhabt ik oan itsalf oreats the
Firgdom of God because God oreates ik for the chuoerch. The
chureh must put ite whole brusk in Ced's acts and ochey Gad in
his =ervice, The church must participate in the act of God
in which He is to bring his E¥ingdonm Finally., Tf the churcna
car: ¢lzim to inaugurate and build up the Kiagdem of Geod by
its own strength, that churck will not build the Kingdom of
GoZ because it is dependent upon itself and serves ikself.
But a4 church which trusts thzt it is Gecd who inauvgurates and
supports his Xingdom, =nd Tules over this interim period,
that church will be used by God to gather together and bu-l4
up; for thiz is how God intended il Lo be. Therefore it is

GoZ who is working through the churech. Wan der Kerwe
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1.7.3.4 The reign of God as a saving evenk for sinners

According to King (1967:100;, ‘"Jesus preached the reign of
God as a saving event for sinners". This shows that the
church exists for sinrers and godless, in order that they may
be sgaved. This idea is also suppnrted by A dygren (15352:
T40}. Therefore the message of the church must be of
healing, forgiveness and salvation. Its warnings must nob be
an end in thems=lwes, bot a reminder of grace held coub by
God. Van der Merwe {1385:51) savys, A church which wants to
follow the footsteps of the apostles has the cbligation to
proclaim  the gospel of Jesus Chrisk to  the whole world, the
gospel of Jesus Ckrist who for the sins of the world gave his
life, and who through his resurrsction £rom death brought o
light the new world, who by the transfurming aclivity af the
Spir:t wants to renew everything in new heavena and new
earth. The world in which Jesus must be proclaimed  today
has by the amazring achievemenksz of science and technology
become one world which, however, 158 Alan burdened with
problems of universal extent, such as impencing overpopu-
latian, mollubion and depletsed naturel reszources, terrible
poverty of millions of people amid great wealth and luxury of
others, the pining away and slow death of millions of
children and adults as a rescelt of mwmalnutrition: the
frightening display of power and alarming arms race hetween

Lhe East and the Wes=L", He (1985:52! emphasises that the



chureh can only be church in such & werld "following the
narrow way of the cross', Enowiny ibs weakness and failure,
knowing that it is composed ct saved sinners and exists for
airful men, the church should continue to proclaim the gospel

af galwaticn in the humble Spircikb.

1.7.3.5 The reign of Cod requiring radical decision for Gaod

Ellng {1967:1011 also says, 'Jesus required for the reign of
cod  that man should make & radical decision for God"™. The
church is confronted with a decision to make between God and
hiz reign on one side, and the world and its reign oo Lle
other side. The church wmust conslantly turn awsy from  the
message of the world ard ascepk the rTeign nf Sod. as it
lives in the world, the churck must be inspired daily by the
~adical ooedience ko God's will ir ifs task. This service
must ke mzrked by devatian and complete surrender to GSod s
will. By coing this, tha church has teken the witnessing

Fask upon itself.

Wvan der Merwe (1935:3) says that eschatology depicted in the
NT has three dimensions. First, it kas the resurreclicn of
Thrist; sSeccond, it nas the coming and bhe work of the Holy
spirit in the intervening bime between ascension and return
of ¢Christ. When Christ ascends into heaven, he sends his

d-seiples inkoe the world to  proclaim the gonapel of the



Kingdom of God. Third, ikt has the return of Chrisk, tae
general resurrection and consummation. This wvery hriaf
structurs of the eschatnlogical rcommunity is  alzo the

structure of E Barth,

When we see Lhese different egschatological wiews of tho
Eingdem of God, we find that Hlng, wvan der Merwe, Heyns and
Barth have the same eschatologicel view of khe Kingdocm of
God . According to them, the Kingdom of Gecd has not yet been
consummated although it has come into the world. It will be
congummated at the Lime of the parcusia. 'The resporsibiliky
of  the chureh now ia to proclaim Lhe yuspel of this rincdam
in  the world. Therefore, their emphasis is of the future
coming af the Kingdom of God. Butr aceording to Moltrann, Lho
coming af the Hingdom of God through Jesus Chrisk has fread
man and the world. God has freed them through the death and
the resurrection of Christ, and through the coming of the
fioly Spirit. Moltmann's emphas:s= is on the present realisa-
tion of the Kingdom ot Sod. when the church is proclaiming
ik However, the church is not a Final ané eternal social-
structure, bukt temporal and will be superseded by the final
coming of God's Hingdem. It points to Christ and the Eingdom
of God whirch 18 greater than i=self. In this sense Lhe
church witnesses in the warld thac copendence on thia woreld
and on. its structures for its salvation and gecurity is

tnwise and would eventually be revealed as foolishness .,
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In econclusion, first., an eschatological community's life and
hope are based on the death and rIcsurrcceticn of Christ, and
the coming of the Holy Spicik and his work, This community
iz centred in Jesus Christ whko died, rcse from death and now
reigns. cecond, the community iz constitubed to  show the
reign  of GSod which has been broaght in the world by Jesus
Christ. Third, thz task of the church in the world is ta
show 1its nature -n  this changing worlc. The church is ko
remain Ffaithful te kEhe Lord Jesus Christ who is the Head of
the chursh., The relsvance of “his is thak as the church and
the world are going Lowards the consummetion, the church must
remain cammittsd, faithful angd active in its witness to Gaod.
This task of witnessing to God is given only bto bhe people of
God . The following chapter will be on the community  as

pecple of Gad.

2. COMMONITY AS TEOPLE OF GO

2.7 The people of God in the OT

Comnmurity as people of God starts from the OT. This
discussion of the people of God in the OT is relevant to this
i by because God £irst chase and made a covenant with
theas people. It will therefcre be showa in this sectbion
that the relationship botween God and hia  pecple largely

cepands on the election and the covenant of God. The essence
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of God's covenant with his peaple is captured in bhe summary
promigse, "I will he your Ged and yooa shall be my people" {(@en
17:7; Fw B:7; 2 Cor 6:16-18; Rev 21:2-3}) (Ferguson 1998:173).

Thiz promise applies ko all God'a paople up to consummaticn.

avcord-ngy to Elng {1967:;116), "l'he concep:z of the peocple of
God is5 at the heart of Judaisc™. Fundamentally, the whole
Eaith of Judaism can be sumned up in these words, "Jahweh is
the God of Israel and Israel is ths people of Jahweh™. This
statement is the centent of the covenant as it has been
staled abouve. It could be okserved from these words that
there dis close relatlionship belweea Jahweh and the people of
Israel; and this reclotionship gces back to Abraham, Isaac and
Jacok, the ancestors of the pecpls of Tsrael. EKing states
that Jahweh uniguely manifests himself ba ke the God of
Izrael from the moment he mersifully delivered ard led -henm
ouk af Egypt; and then thsse pecple came to see themselves as
a national and religiocus unity. The mission of Moscs was
Fulfilled and becams meaningfal when this unity wes realised
in the hislory of the people. He ([1967:117) also says chat
Jahweh as the Cod of Izrael aad Israel as the people of God

underly the thought of the OT writings (see also rinig

T9B3:40-41). It is systematically and theologically wozked
out in Denteronomy ({(essecially Chs ¢, 6-12), and it is
compozed  in hymns in the PRalma {eg Ps 135). Mary exzmples

are exprassed in the OT to indicate this fact. and "Jahweh's
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name rescunds throuchout Israel”. out  of many of these
axamples, two of them are the Eollowing, "Tahweh the Lord of
the earth and oI all nations, is kbthe God of Israel, the God

of  Abraham, Isaac and Jacob. the Sod of ouwr forefathers, our

Zod"; and "The Israelites are tha chazen penple, holy and
roghteous, Just and uprigkt; they know Jahweh, cry to  him,
seek him, Zear and love him, trust and wait for him’. These

Lwr examples show that the existence of Israel as a pecple
depends on their relationship with Cod. And King {(1367:119]
describesz  the idea of the people £ Cod as the oldest and
mast Zundamental concepf underlying the people who nave zzen
called and hawve made a novenant with God,  The foundation of
this relationship is mainly based on the choice of the people
by Jahw=eh and the cowvenant made between Jahweh and his

people.

2.1.1 The cholce of Israel by Jahweh

Jacob (195B:201) says, "Election s one of Lhs cenbral

realities of the OT", This election is the init:al ack by

which Jahweh comes intn relation with his people bhefore the
;cv&nant relationship, RElectieon which i= kased on the free
choice of God is the dinitial stage in the relationship
between Jahweh and the people of [srael. EKlng also maintains

that the union Zetween God and his people does not depend on

natural necessity, 1t all depends on the free historical
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activity of God in bthe hiscory of his peopls. lsra=l
lanterpreted everything in terms ©f God's free sho-ge; his
marcy, lpve and faitnfulness. God acts in khe very dawn of
history by cheoosing the forefathers |[Abraham, Isaac and
Jacob) %o ke his nation. He acks by freeing the tribes from
the Egypbtian glavery; and thi= actien binds Isracl togecther
45 a natign for the first time {19G67:117). Dyriness {(1979;
112} is of the opinion that the choice of lsrael and their
deliverance from the Egyslian bundage is an  expression of
God's  lowve for  them. And Jacok (1955:207} states that by
choosing Israel, Jahweh hag conferred on  Zgrasl a privilego
cf being God's peopls, and thiz is also a pracf of his arace
gand love for them. Therefore, Lhe conwvenant is the purpnse
af  the election. God elected Israel to liwve in  a covenant

relazionship with khex.
£.1.2 Ths Covenant bebweesn Jahweh and Isracl

Jabweh  eatered inko  persconal relabicnship wikh his people
Tsrael by 2 covenant. A covenant is an agrcoment or contract
between twun parties (McCarthy 1972:10), Jacob (1958:211)
points ocut that when Socd makes this covenant with his people,
obviously there is5 no question of bilateral contract.
Jahwéh's covenant with his people is unilateral, and it is
initiated by God. All the accounts of khe covenart between

Jakweh and his people saow  that the covenant is a eifk.
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Jacob {(1988:212) says thet the meaning cf this covenant is an

election, a close bond between Jahweh and his pecopls (ses

alsw Bodighl 1%59:330)0.

Ferguson (19B83:173) stresses thet while Lhe covenant is
unilateral in establishment, 1t 1s mubtueal or btwo-sided in
accomplishment . He =z=ays that ss God promises o he eaver
faithful to his covenant, he commends Fis peaple to keep the
covenant, through love and obedience. The zowvenank alwawvs
creates phligations in order to make it binding on  both
sides, Dyrness (1379:113 and 179) alsa expresses that when
God made a covenant with khem. This ididea is also supported
Oy Clements (1%72:98), On his Zart, God promized to keep and
probeck  nis pecop_e.  The obhligaticn of Lhe people is Lheir
ckedience to Cod [(Clements 1978:101)0. Jacob  (1958:211)

states that the govenant between Jahweh and the people of

Israel shows threes aspecks, namaly:

ta) the covenant whicn Jahweh makes with his pecple i5 a gift
to them;

(] by the covenant, God comes into relationship with his
peoplzs and creates a communion with them;

o)l the covenant creates obligations which take conorete

ahape in the form <f law.
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Ferguson (1%838:173) supports this idea and he states that the
law and bthe entire worship system zf Israel woere rolatcd to
the covenant. When God made a covenant with Isracl at Zinai,
he alzo gave the people of Israel a law to govern Lheir lives
and the worship of Jahweh. Acecording toc Jacob [13528:212),
the 35inail covenant includes a revelak:on grantzd to Moses, a
rite of blood-sprinkling, a reading cof the law and a
socramental meal., The meaning 2f this ecovenant -5 an
electicon of the people whe now beleong to God, a clcse bend
between Jahweh and his people, and an obkedience cn the side
ol the people. Since the obligation of the human partner is
feilhfulness and chedience, zhe people of Israel conbtinucusly
falled to keep Ethe covenank with 5cd. Cesplte this failura
on the side of Israel, God remained fa-thful to his covenant.
Fergusan (1988:174: states thal Lhe OT hclds ocat thae hops of
2 coming era wha2n a new covenznt wil® he granted by God to
his people. Tais paoints to 2 reign of bLie Massiah in
universal righteocusness, and this is the emphasis of ths NT

on the reign of Christ, or the Kirgdem of God.

Iz has been shown here thet the relationship between God and
hizs pecple is a covenan. relationship which is based on God's
eleation. This covenant relationship makes the people of God
a ecommunity which witnesses to thele  superior covenanl
partrner 2#nd his will. This will be seen later in the last

chapter when witneszs will be discussed. The covenant
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relationship with God applies not ocnly to the QT people, but
alsgo to the NT people as it will be discussed in the next

secktion.

2.2 The people of God in bhe WT

As the people of God in the 01 were discussed in the previous
secticn, i7 was shown that the relakbionship between God and
hzs people depended vpon God's choice and his covenant with
the people. Peuple of Cod in the NT will be discussed in
thia section: arnd 1t will be shown bhat =2lechbicn and covenanl
are also the main conoopts concerning the people of God even

irn ble AT

2.2.1 NT Conception of the people of God

The NT coneception of the pecple of God is applied to the
eschatological cdommunity which is gathered in its  faith in
Jesus as the Messizh, King (19367:119} says that this
community realized more ard more clearly Lhal Lhrough faith
i Jasus as the Messizh, it wos the trus Iarael and kEhe true

neaple of God,

Ellng [1967:120) points ocub that thz Wew Teatament word Laos
is used in the sense of naticn, Gthe populace or the peonle.

But specifically, it is used in the sense of the sceople of



God to describe Israel as opposed to  the heathen [ethne),
The Hew Testament goes a decisive step further bto say chat
Lang 1ig nuged for the fellcwship of the disciplez and for tha
comnunity of Jesus Christ. This community is composcd of
both Jows and Centilea. Therefore, the idea of the people of
God i1s direclly applied tc the community of the Christians.
James {Acts 15:14) goves wus a striking example in the
follewing words when he describes the Christian community:
"God has visited the Centiles ko take out of them (ex ethnon)
a people (Laon) far nis name'". This example indicates £o us
that the Christlan cowmunily is zruly the pecple of God. ‘lhe
foundatiorn of the community is  electicn and coavenanl as ik

has ©Deen discussed above in 2.1 on the people of God in the

L R

2.2.2 The ecovenant bebween God and his people

Batore the covenant is made between God and people, there is
an election of God wh-ch must De responded by the people.
Election is ore of Lhe important concep=s af the church. Tt
ie important because it is the yvool bLasis aof  the peonle of
God, and ie applied to all the people of God, beth in Lhe OT
arnd in Ehe HT. Bidderbos (1975:332) sbtazes that thiz word is
traced back to the 0T desigrakion of Israel as God'se chosen
peonle. W Gteuernagel (1986:13) descrihe=s the idea of God's

own  people as the wvery rzason for the existence of this new
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rtace, community 2f priests and special nation. Thaey axigk
only because God has chosen them and made them his own.

od's wslestion is completed 1in —he call. Kling (1967:126)
says, "Everyone belcngs to the people of God throngh God's
call', He cescribes the cnurch as alwavs and everyvwhers
dependent an the free choice and call of God who wills the
salvation of all peopls. God's call to people is  his
decigive iniltiaziwve far the-r aa’wvaticn both in the 07 and in
the HT. EKing (1967:129) alsc savs, all people belong ko bhe
people of God  bthroogh Bhedirs homan decision ko indicate
acceptance of God's call. The church is always and in all
cases dependent on fres human assent. There can be no church
wibthcoub the reply and gssent of the pecpls in £fa-th and
chedience. Cod's call end & person's assent -n fa-th and

chedience are closely related to Che covenant -f SOod.

Ridderbos  (1975:333) refers to thi=s covenant as a new
covenant boe distinguish it £rom the 0T covenant ané to zhow
the continuation of Israel from the OT. He [1975:3234) =save
Ehat whan we =peak of a new eovenant, it "means a new
definition of the peosle of Cod, and likewise a new concept
af Tsrael™. This new definition of the essence of the church
a5 the people of God iz not natural or nztional, but 13 of
Zhrist, faith, sharing the gifts of the Holy Spirit ({1 Cor

11:25; 2 Cor 3:6E£F).
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Ridderbo= (1975:335} stakes khat for Paul the promige of the
naw covenant is cne cf the greab gupsorts of hia spirituasl
ancd wuniversal definition of the church as  the people of God
anc  Lhe new Israel. Balvation plays a much greater role in
thiz new covenant, He (1975:346]) points out that this pnew
covenant 13 grounded in the blcod shed by Christ on the
Cross. Since the new covenant has ta<en effect in bhe hloed
of Jesus, it is done in thke hearts of the people oy the
Spirit of God. Ridderhos (15753:337) refers to this as a new
gsetting of the salvazion appearing in Christ, and =salvation
iz connected with the covenart. This ig a breaking through
of the boundaries hbetween the Jews and the Genkbiles,
universalizing sSalvation and making the church as the Seopla
af God. There is in this church no gquestion of Jew or GCraok,
of  slave or free, of male or female. This univer=zal
character onf the Christian church embraces all sorts of
people as long as they are united with Christ by faith.
Those pecple who were far off, ncw fave been brought near
through the blood of Christ and they now have a share in the
covenant of the promise. Fercuson { 988:774) states that the
new  covenant is superior to the old covenant because the new
covenant displaces the old covenant, and the new covenant is
relabted bto the great evenls i the lifs of Jesus. Here, [ do
not agrec with Ferguson when he says Lhe new covenant 1z
"supericer" and "displaces" the cld covenant, becauss the

cortent  of the covenant of God is one and the same, both in
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bhe old and in the new covenant (Jev 21:7h} . The covenant is
always inilialed by God and depends upon God's grace., For
this reascn, 1t seems that ridderbos is correct when he says
that the covenant is conf:rmed 5y the blood of <¢Christ, and
therefore, npew concepts regarding the covenant are nesded.
This 1i=s observed in his use of Pauline words and phraszes
Tike- breaking boundaries betwean Jews and Gentiles, no Jew
nov Greck, no slave nor free, no male nor female, united with

Christ, brought near by the bhlood of Christ.

Ihe- sign of the covenant 15 baptism. Baptism is cne of the
two sacramerts which Jesus Christ instituked. It is clesely
linked with Zfaith. Klng (1567:207) describes baptism as
waming  from failth, and faith leading o baptiam. This mezns
that baptism is Lhe sign of the covenant and that we most
azeept  the grace of God through falth. One's fzlth is
followsd by one's baptism {sce alaec Heyns 1900:48; Berhklol

1979 337].

Kdng {1967:125} says that all members of the people of God
have 5een called by the message of JTesus Chrisk to Zaith,
cbedience, and complete devoticn in love., Heyns  {1980:48)
points  out that God's acks crezte a people and delineate the
bounds of thesz pecple. These people maust be holy  and
dedicated Lo God (see alsec won  Hohr 1986:35). The peoples’

task is te point continually and emphatically to God's
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wonderful  work. By pointing to the work of Ged, the

cummunily 18 a witrness to God in the world,

n conclusion, God has chosen his pecpls for himself from all
the nations and pecples. Having chasen and ecalled kLhese
people, he has made a ocovenant wikh them., This covanant
Aemands people's  accepbance oF  the covenant, faith and
ahedienics . While the description of the people of Cod
includes hoth the OT and the N7, Lhe kBodey of Christ iz a
descripbion wnich concenkrates on the WNT understanding of the
church. The next discussicn is on the people of God as the

oody of Christ,

2.3 The people of God as Lhe body of Christ

The pecple of Gof in the 0T and X7 was discussed above and it
was shown in Ehat chapter that tne peocple of God were chosen,
called and made a cowvenant with God.  Bub this seckion is on
the people of God as bhe body of Christ. It will be shown in
this discussicn thak this term body of Carist indicates a
deer and wide meaning of the relationship between Christ and
nis c¢church. Christ in this relat.onsh.p is the Head while
the church i3 his body with unity and Jdiversity in the

relalionship.
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2.3.1 'The hedy of Christ

Heyns [(1980:50) says Lhak the image of the church asz the boedy
of Christ is fthe richest and most waluable for cour
undersektanding of the church. This image i= not literal, but
symboalic. "A literal interpretation would make the church an
extension of Christ"™ (1380.50F which he says 13 no. Lhe case,
Yihen we spezk of the baody of Christ, or church we mean the
believers, Ridderbos (1975:363) confirms this wicw that this
expression body cof Christ is the symbol (see alsc A Parriman
1950:125-134); thig interpretation is Ehe wmore Eraditional
view of the description of the church. He (1975:362) also

zays  tha:t this descripticon indicates the special ard close

bond, and communion which Christ has with the church,

This bond is fuarther discussesd by kEevyns. He [1980:50) states
thal "Lhe designalion 'body of Christ' is very closely bound

upr wikth the sxpressicon "in Christ" {Fom B:1-2; Gal 2:17).

This phraze, "in Carist", must be =et aver again=t ":n Adam"
in eorder to wnderstand it. &adam represents all hurmanity and
is a corpcrake perscnality. As A conseguence of sin, all

people in Adam ars  subiject to death. But throuch Christ,
humanity bas been released from this corporate bondage of
sinful huranity in Adam, and transferred to  the bhody of

tChrist of which he is the Head. Heyns poinks ocut that, like
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ddarm, Christ i= alsa a corporabe persconality for in him the

new humanity receives a new beginn_ng

- B

Just as Adam was the
head af the old humanity anc of iits bedy, so Chrisl Ls Lhe
Head of the npew humanity and of its bkeody., Just as there is
the bDody of death, there is also the body of life; just as
there is natural human being derived [rom Adam, tnere is also
tke new human being —sborn in Christ. Aand bektween them there
stands the death of Christ. Through thig death of Christ, a
persan moves from the body of death over into the body of
lite., This transition takes place threugh faith, for Chrough

feith a perscn 15 engrafted or implanted into Christ (Heyaos

1%80:50).

He goes on to say thal the phrose "in Chri=st"” indicates a
prrtimular relationship between Christ and the believor.
Fundamentally, this determines tke way “n wiich the belieswver

will be engaged in the world, in time and in his work. This
phrase also refers to a parbticular rtelationship Ehat is
established among those whe are in Christ, and to the church
itsell because Christ is the Head of h-s body. Ethically,
the 1life of the cne who is in Christ changes because &
derives his life [rom Jesus Christ {2 Cor 5:17). and those
whe  are in Christ share in the bLlessings of the resurrection
life, for they have been raised with Chrisk and are walbing
for full enjoyment of this Llife at the consummation. This

degscription of the body of Ch-ist signifies the ind-sscluble
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hond  which God has created bebween Christ and his church
{Heyne 19ED:51)., This bond betwsen Christ and his church is
a witness in the world kecavse it ia this bond wikth Christ
whiich makes this community differ £from all other cCommunities

hased in the world.

Aa it has been s3aid above that Hevyns and Ridderbos agree on
the traditional wiew of the body of Christ, Ridderbos. (197h:
164) goes further by saying that this traditisnal wview of Ehe
interpretation of the body of Chzist has bDeen criticised
tecause of a one-sided pneurak:c character of it (soms
Frotestants), &nd because of the collective extension of
ex.slence o Choisb in Lhe chuorch as his Lhody (Some Roman
Catholics) . This twofcld cr-ticism is cne, end it has gone
cwver Feom figurative fto Titeral, real and  personal inter-
pretation of the body of Christ, i.e. it i3 interpreted in
the sense of the historical and glorified body of Christ,
Ridderbos ({1975:365) stresses that this criticism cannct be
eccepted hecause this body of Christ  also finds expressions
in such phrases as "'in Christ", "with Christ", therszhy the
spiritual 1indwelling of Christ in the chure mainkained by
Ehe Holy Spirit, has mobt been denied or becuvme of less
significance. In addition o this, Heyns alsoc points out
that a literal interpretation of bke body of Christ would
make kths church an exbtensgion of Christ, which is ook right.

8o both Ridderbos and  Heyns mainkain Ltkhe tradikionmal
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indicating the relationship between Christ and his church.

In order to give a sigoificankt fnbterpretation of the body of
Christ, Ridderbos dwells on Romans and 1 Corinthisns where
“he body of Chriskt is5 described. He (1973:369) emphasises
that every kelipver ig to know his own place in the church as
g2 whole., This point is enlightened by the figure of the beody
with many TthE;H iparksl. Fach memher has it=s own place and
functicn in the hody. Th:os is also true with the church; and
Lhis point is supported By Black {1962:9625949). Each
peliever in the church has a place and a funckion to do as
gach has been given a gift. EBelievers as thevy are members af
Ehe body of Christ need each other for their spiritual well-
Being, sliengyglll cod yrowih. EBEidderbos (1975:370}) states that
the expression, bhe body of Christ, implies the organic unity

of the church within ikbself,

He [1%75:371) stresgses that the distingunishing feature aof thea
icea of the body is that these warny members in virtue of this
cammon belonging to Christ, form in him a new unity with each
nthar. They form a corporate uvnity all together in Zhrisk,
This idea is supported by Llayd-Jones [1372:273-2B1) and
Costas (1974:258), Ladd (1974:%4%) aleo says that Panl uses

the metaphor of the body of Christ to express the oneness of

the church with its Lord. The primary ewphasis ol Lhe



74

metaphor is the unity of believers with cChrist. Ridderbos
{1975:372) turther indicates that the rezlisation of this
unity <f the body of Chrisk starks with Ch-ist wha is the
foundakion; this beody is then united 1in Christ, and fFinalley
Carist Jdwells in the church throaugh the Holy Spirzit. Since
Fre body expresses ocnensss of the church (Ladd and Ridderbos)
with diffoerent gifta (Molbtmann  1977:296), these two
characteristics of the church show Lthe relevance of bhe

church. for its wikness in the world.

The body of Christ also refers to the diversizy and the unity
af  the church. Heyns  (19380:54) states that wanity and
diversity furcher elaborate the image of the body of Chriss
isee also Kuncheria Pathil 1988:49). The limbs of the body
uare not  Just individual bel:evers, but also groups of
bEelievers wibth (Jillerenkt gifts, Faul mentions apostles,
prophets, tecachera and other =kills which God has Jdistribubed
amcng  the members of the church (1 Cor 12:28). Groupings of
the believers are to be found in  wvarious places. Hoyns
{1980:55) points out that this diversity is of the nature of
the church, and therefore there is no rival nr threat ta iks
unity. That unity is maintained and is actually served by
the warlety, because all these individuals or groupings are
wirking together for the upbuilding of the body., The fact
thal tke church is ore, and yet members or groups have

differerl gifzs, is a witness to God Ekecause in the lite of
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the world, differences easily and most cften spell enmizy.
Throuch its onenesa in differences the church witnesses to

G3od in the world.

Berkhof alsa dizcu=m=ses the diversity and unity of the chureh
and warns against the misuse of the gifks. He (1379:403)
golnts  oul Lhal Lhe charismalic sLloucbure  can makes Lhe Dody
of Christ wulperakle and insecure by egobism, 3self-seeking
and =slokh, Thigz may happen when ciflks are uwused for the
benefit of the possessors and not for others, znd when ane
regards his gifts as morse impor-ant than theose of others
{Barkhof "979:404). He says '"s=in trznsforme the funckion cf
the gifts of grace into its opposite and division'". But the
Gpirit of God who distributes these gifts to the believers in
diwversity, is khe Epir-t of unity for the sake of the witness
ocf the church to God. &5 bhe Spirit gives different gifis
for the upbuildinc of the community, chis becomes a wikness
in  the world, if beliecvers use the gifis which Lhey received
for the purpose that the Spirit nad intended. For in  kEhe

world people most often do things just for thelr own benefit,

The purpcse of diversity and of tne gifts iz the upbuilding
and growth of the church. Berkhof 1{1979:407) describes the
graowkh of the church as Ewofald, namely extensive and
ntensive. Extensively, the churzh must grow and expand to

the ends oz the earth. This is done through the proclamation
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o the gospel to the people. The church must also grow
intensively in order Lo reflect its own Lord. The faith of
the members must develop and grow to maturity so that the
1life of Onrist is reflacied in the life 3f the church

particalarly in uniky bebkween Chrigt and the church,

2.3.2 Membership Chrough bapbizm

Bapkzsmn will be digcoussod as adull and infart bapbtism.

2.31.2.1 Adult bapti=m

Baptism 15 the sign of God's covenant with his people.  Klng
(1567 :204-205) staktes thet the rosts of Christian baptism lie
1 the Judaic spheze, particular’y the kaphbism of John,

John's baptism is conditiconed by eschatelogical expectation

of zhe coming of & Messiah and Lhe crealoon ol a4 pure seople
ocf  God. Hia baptiam L3 copnecked with repentance and
forgiveness of =ins upon  Lhose to be boptiscd.  Baptism

happens once in cone's life,

Kilng says that Jesus was baptised by John kc approve this
baptism of repentance for the forgiveness of sins and Lo
accept it., He {1967:206) goes ocn ko sary that as the church

baptises, it deoces that 1a memory of John s baptism and  in
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memory of Jesus himself who approved and accepted it. Easker
gave thig bapt-sn a completely new meaning, for Jesus now LS
the risen Meszsiah and LoTd. Ezchatological salwaticn has
become a reallty through the death and the resurrection of
Jezus, S0 repentance must now mean a turning to Christ; and
the foragiveness of sins veweal that Christ has now the
aubtkority to do this; for Sod through Chrislh has giwven the
humzn being the promised salvwabion, has created the new
egchazological community of s2alvation, aAnd has bestowed his
Holy Spirit on 1it. Baptism wes therefore originally done in

the namse of Jesus Christ.

Baptism administered in the name of Jesus distinguishes the
paptisr <f the Christian community from the bapb-=m of Jchn,
ar Jewish baptism 2=f the proselybes. Kilng  {7967; 206
stresses  thaz by being baptised in Lhe oawms of Jesus, a
person  bocomes the property of the rigen Lord, ard has a
akare in him, in his 1life, h.g Spirit, his =anship of Ged.
The Trinitarvian formulzs reported only hy Matthew (28:13) iR
an expansion of the rue content of the Christoleogical
formula. Ladd {1974: 349) gconfirms this view when ke says
thaz the chursh welcomed into its fellcwship all who accepbed
the proclamakion of Jesus as Mesziah, repeaked and received
water bapt-sa. Some years ago, a wave of bapbtising in the
name of Jesus alone swept some parts of Malawl, especially In

Secondacy Schools  and Undwersily Col_eges. Chrisblans
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baptized their fellow Christians regardless whether ocne was
haztised or not. This teaching and practice disturbed the
charch. Aowewver, Lhe chucches wollbed  Logelher and preached
thz pessage that baptism is done in the name of the rather,
Ehe Eocn and the Eoly Spirit (Mak:zhew Z2B:1E-20), and it i=
done by the ordained ministers only. Conseguently, khose who
had heen migled returned to Ehe treth, and Ehey were accepked

back inks Ehe church fellowship.

Kng (1967:206) continues t23 say tha:t the young community
baptlseé aceording to the Lord's iatentions, in fulfilment of
his will and in response ko hos word; it baptises in his
name, in hiz aubthor:by ard according to his command., Eling
mentions dimporlanl poinls here which are related to baptisnm.
Aocording to him, firatly, baphb.zn i3 done according toc the
Lord's will, intentions and commandi. The Lord's will iz thak
zhose who hear and  arncept or believe in bthe gospel should
enter Into ths2 covenant relalionship with God. Im thi=s
covenant relaticnship, God pronises ke keeo, protect  and
bless his people, while the pecple are ohliged to trust and
cbhey God. Secandly, the church kaptises tha believers in
response  bEc the Lord's command, The responsibkility of the
church to the Lord is obkedience to the Lord's commands
Cecause Lhe  church is  esteblished to  serve the Lord.
Thirdly, bapkzsn is done with the Lord's authorily. The ILord

Jasua Christ who 2 the Head of the church asuthorises Ehe
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church to administer baptism. The authority of the church ta
baptise i3 from the Lord and it dopends upon the ooodicnce bo
Lhe Lord. Since baptism is based upon  bhe Ward of the Lord
anc iz done acoording to this Word, bhe communiby which

baptises is founded on the Word of God,

Kling ([(19537:203) also says that the believer becomes a member
of  the community throuwgh baptism. He is2 baplbised in  LChe
presence of the community and for the communiby [=2ee alsc G D
Younger 1983:239-240)., In order to enter this communizy,
therz must be true decision, True perscn' s decision to enter
the conmuribty must be a tree decision in faith, Bub  this
action 13 only possible 1n response to God's call., Kling
emphasisea  that the peracn wha freely offers himaslf Eor
kEaptiem hess been drawr and is inspired oy Sod's grace. The
believer iz therefore made s merkber of the community, and is
ko witneszs together wiklh the wiale commuiity £ khe
believers, which is the body of Christ. Thiz communzkty's
foundation for its way of life is based not on the princoples
of the world, but on him whe is the living Lord. Eing (1967:
£07} points out Ehat in Jesus the reign of God has already
begun, 1in him bhad been given the call to 3 radical decision
of faith in God and his reign; in him God's rTeign, God's
challenge, Gdcd's will, God's Word, ard hence God himsels has
been revealad. Bapktism 15 mecaningful whon baptiam and

repentance, bkapbtism and faith go bogether. Since baptism is
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a sign of the covenant with God, since it is administered
openly and publicly, 1t 1z part of the work of God through

the community {(s=2e alac J La Grand 1989:722-123).

2.3.2.2 Infant baptism

Infant baptism is equally important in the life of the church
as adult kaptizm. Murray {1952:48) describes bapbism as Lhe
sign &and seal of "wemhership in Christ's hody which 12 Fhe
church. The argumenk for infant baptism is that Sod Ceals
with h:-s elect through a c<covenant; :che infants aof the
belisvers are embracsd with their believing pa-ents in bthis
covenant, and this applies to both the QT and the WT (Kingdon
- R R B Aocording to Xingdon ceoncerning  infant baptism,
first, God deals with his peowple through covenant, sscond,
Eelievers' children are included bagebher with their parenczs,
and third, thig is seen bokh in the 0T and HT. Murray stazes
that dn God's povenant with Abraham, abraham's children werso
inelouded in thet cowvenant: and circumcision was its =sign and
seal. That is why all mea iacluding children, were
circumcised among the people of Israel. Male children were

cirocumci=sed eight days aftsr birth.

Zince the OT covenant dinocluded Lthe children, Berkouwsr
(1369:173} seays Lhal tLhis s why we receive such strong

impression of continuikty between the €14 and the MHew covenanl
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concerning fthe place of chlldren in khe covenart of God.
ArnontTding  to Berkouwer, bthe grace af the HNew Covenant iz nn
legz thanm that of the 0.d Zowvenant becausze God promises to be
the Cod of his peoople and of their childzen {(Rev 21.7). In
describing  the children of Lhe believers, Jesus regards Lheo
as kelonging to the Eingdom 2af God. This implicitly means
that these children belong t©o the church {(Hurray 1932:56].
In Eph &:1, 4 and Col 3:20-21, Paul included the children af
the believers in his address to the communities of the
believers, For this reason, Murray argues that the children
uf the believers should be baptised. The ground of zhis
baptism is the divine iastitubics. TL is Lherefure concluoded
that infant baptism shows that the covesnant starts from and
is initiated by God who promises to be the God of  the
believers and of their childrer. &5 God freelvy and merci-
fully offers us his grace, we must accept it thraugh faith in
order to enter into covenant relationship with  him through

Jasus Christ.

£2.3.3 The relaticnship between the Head and the Hody

When we speak of the body of Christ, we at the same time
think of the Head, for we cannot spcak of the body w-othout
thinking of the Head. Ridderbos [1975:378) clearly states
that :che relatienship of ~he hody with Fhe Head energes

clearly in Ephesians and Colossians where Chrisk's position
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of avthority as the exalted Lord receives particular emphasis
[=ee also A Peroimdan 19%0C:135-142} ., Christ is heres
repestedly called the Head. As the one who hss been invested
by God with all power and who is  the Head af all things, he
has been given to the charch, which is his body (Eph 4:8f£f),
The didea of the body is related to the gifts. Berkhof
(1979:400) wmentions spiritval gifts given -c members. Bu: he
says that theses gifbke are given teo bthe mambers of the body by
the Holy Spirit, while Ridderhcs says that they are given by
the Lord Jesus. The interpretaticn of this could be that the
Lord Jesus Christ gives these gifbs to the members throuchk
the Holy Spirit. 5 it seems there is noe centradiction
between them. The purpose of the gifts is to build up the
body of Christ (Eph 4:12 and 16). Rridderbos emphasises that
this spiritual wpbuilding must briang the church to maktusity
ag it ig identified with a persoa or a new wan, Col 2:;71%
says that bhe body draws iks divine growbh from Christ who L=
its Head. He (1975:3753) alss sayz "whab 4is in Christ, is
more and more to become". This emphasirzes bEhet the church is
not  yet what it should be. Being prepared and contimiously
busy to be transformed in the body of Ch=ist as it cught Lo
be 15 part of its witness in the world. But the sworld ig
oller  totally satisfied w:tn what it does: the churek

continuously slruggles to ke what it is in Christ.
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Ridderbos (1975:379) say= that the idea of the heed-body
relationship is dewveloped in Eph 3:22-23. This relationship
15 the relaticonship <f husband and wile, where the husband is
regarded as the head and fthe wife as the body. This image
refers ©o the relationship of Christ and the church where
Christ is the Head and the charch ils the body of Chzist. The
aorigin of this relationship betwean Zhrizt and the church is
in whakt Christ once did for the church in saving iz, Christ
iz the Head cof the church and tha Saviour of his body. 2=
the husband loves his wife, sc koo Christ loves his body and
hiz lave i3 shown by dying for 4it. The relationship of
‘nrigt and the chureh demonstrates how deep the unity is
petween Christ and the church, and 1k a8lso shows the close
spiritual communicon there is between bhe members, This deep
unity between Christ ard Lhe church, amd cvlose spiritual
fellowship of the membera ghould be a r=al witness for Ceod in
tha world. If one has ir mind what Ridderbas says about the
church and does nat see the abowve relatiaonship wikh Christ,
the church has often a blurred picture af tha real echureh,
It is often difficult for the world to see the hody of Christ

when it is looking at the church.

since Christ functions as the Fead of the church, his part is
the mosl prominent part o the body, Bldderbaos [(1975:3H7)
gaya when Christ is described as the Head of the bedy .

Headship therefore points to 2z positicn <f aulhority. This
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position of auvthority of Christ erises from the very specific
and unigue charaster that he is the Tisen Lord. The church
has its origin in Christ, and therefo-e it iz depencent on
him as khe cone who has preparsd the way for it andéd to whom it
owes -t= existence. R-dderbos (1975:3R2) fHthET atates that
Eead not only points bo supericrity, control and rulae, but ik
first of all points to a relaticonship of beginning which is
determinativ= for the whale of continding exisatence. This
same rtelationship exists betwesn Chrisk and =11 things. All
~hing=s, from the beginning, heve been comprehended and have
their subsistence in him as the Firekb-born of every creabure.
Head therefare is in the c¢closest connection with origin.
This implies that Christ is the Becinning and the First-born

of all things in general and of the church in particular.

Hevns  {7%80:52-53) describas the Headship of Christ as the
Saviour, the Hezd, the Maediator and the rPerfecter of his

churczh.

2.3.3.1 The Eaviour

Jesus Christ is the Saviour of his body. Heyns (1920:52)
gz¥s that Christ had bo redeem his body in order ko make LE
his own body. He 13 man's Savicur (Mt 1:21). The church
receives 1ts life from Christ who was crucified, rose from

the dead and ascended into neaven, Yherafore  the church
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the reascn for celebralbing Iwly communion to recall its
prigin and its source of life. The salvatktion of the churchk

hears witness to the Lord Jesus Christ,

2.3.3.2 The Head

Christ is the Fead of h:s body which is zhe church (Eph 1:22;
4:5;7 ©Col 1:18)}. Heyns (1980:52) describes Ckriat (the Head)
as the exalted Lord and King of the church. Ee exercises his
"dominion over his body, directly through his Word and
Spirit, and indirectly through the work of his servants,

I'fte obedience of tEhe church to  -he Lord Jesus Chrisk

witnesses to the avlhor_ty of Christ over hiz body.

2.3.3.3. The Mediator

Jesus Christ is the Mediator of his hady with the Fabher.
Heyns (19E0:52) statezs that khis "exalted Christ continues te
minister to his people as  thseir advocaze with the Father'.
He intercedes for his communibty which =2till falls :into sin.
Because of bis intercession and mediation, the Father accepts
the church, ard always raweals hinself zs merciful and the
Onc whe desires Lo bless and give his salwation to his
people. Since Christ has fulfilled Lhe segquirenents of God's

rightecusness, he has the right ta appeas before the Falher's
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judgment-=seat as our Mediator, The mediaticon of Christ

witnessez to the =szfetv and the security of his body.

2.3.3.4 The Perfecter

Heyrna {1980:53) descrihes Ckrist as  the Perfertar of hi=s
body. Since 22 has brought his body  into being, Cazist
continues to support and rule over kis cnurch bto thz end.  He
continues to imparkt the faith which he has imparted ko dL
until that fa:rth has cobtained its fullness. Christ leads his
churcn on btz the fulfilment of the intenticn which he has for
Lk "he awakens and maintains within 1t a passianate
anticipation of the futurze". The Lerd Jesus Christ

sanctifies the church zas 1t craws towards consummation,

In conclusicon bhe body of Christ is the creation of the Lord
Jezus Christ, The purpoess of bhis creoaticon is deep unity
betweer Christ znd bhis body, and the fellowship hetween the
members . Thig kody in its dA:wersity and unitcy has <o bear
witness in the world to the Lord Jesus whe is the Head of the
body through its pcommurion with him as it will be discussed

in the next chapter.
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COMMITHITY A5 THE COMMUNION OF SATHTS

Community, as people cof God, was discussed in the previcous
chapter where the community was more from God's side.  Topics
like Dbcdy of Christ, the Head of “he body, election and
covenant were discussed. Here, in this ghapter whoere
community as the communion of Saints will be discussed, Lhe
emphasis will be on the belisvers, bthat is more from man's
side. In both ¢ases it should be noted thabk the cxisteonce of
khe community 18 because of God's Acts  in Josus Chris-

thirough the Eoly Spirit and man's response tno it.

Tne term communicn is coming from the Latin word communio,
and Lhe Greesk word aoincnia which means [ellowship.
Szkothoma (1930:463) says that Lhe meaning af this word is
more  or  less  paclicipabon in something, for  example in
Christ, and the bond between the parlicipanis. The idea of
parb-ocipation and Lthat of the aubsequent fellowship of bLhe
part-oipants are ingeparable (zes Barth 1958:6841-643).
Participation and the bond betwesn the parkicipants are the
basis of the commnion of the =melisvers (see also [alles
1388:49-50) . Comtunion of the believers as 1t is discussed
nare  ig limited Lo prayer, worship and the Lord's Supper.
Uing (1967:84) says that the congregation is not Formed "once

and  for all”™ but it is the people tha:t come together

conlinueusly, "in particular for the purpose of worshipping'.



LB

In this chap:zer the focus will be on the worshioping cf fthe
congregating  communify. Preyer will be treated separabtely
because it is ane activity of the believer which has a very
special  focus on Che believer, his dependence and worship 2t

God.

3.1 Communion bhrough prayer

Prayer is communion betwsen Sod and human being. Ik will be
ahown  thabt this commoncation is the means of communion af

the kelievers 2nd therefore relevant bEo this discussicon.

Nirnberger (1984:279) states that a human being by nature is
not  open to God  because of his  sinful nature. When he is
cpen  to respond to God, this 1s the work of bthe Holy Splrit
Lhrowughh Cod's word., The Eaoly EpwTrit bBit by Bit, dlismantles
the fortificaticns which the sin of man has bullb ua against
God. The cramp is token away by the conatant impact cof the
Word of God. Man khen becomes sble to face God, to listen to
his addre=ss, and Eo respond to what God nas to =zay to him.
Balthasar {1%961;27) has the same opinicn. He confirms this
by saying that since God himself has made us tao listen to his
Woerd, he miast have endowed us with the abilikty to dz so. He
continues to say that the persen who believes, who declares
himgelf a believer, proclaims that he is ready to  hear the

Word of God.
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Hlirnberger further says that this cpening up is the receptive
form of praver. Man realises that Sod in his call has laid
claim to his life. He is led to accept the offer of a new
life in Thriskt wikh gratitude. He allows the Holy Spirvit to
loosen one Zetter nof his apiribual englavemenszs after czhe
ather, Man marvels at the possibility of parsicipating in
God's own self-giving and creative love. He discovers Lo his
surprige thai Lhe Eubure of God i1is open to him so that all

fear ie unnecessary. He also (1584:;280) points out that aa

the FHnoly Spirit opens man up for God, az Chrisk's new life
takes awer in him, all his facualtiezs arae awakeaed  and
involved in  the dynamics of this life. Prayer thersfore

Eecomes active in his liZfe.

Rahner discusses the importance of open-heartedness ko Cod.
He (19538:20) savs that onoe we have open=ad our hearts, we no
longer =seek to ecscape from curselves; and where we Sarmerly
experienced an aridity empty of Sod, we now feel the joy of
his pregence. The feeling of the prazsencs of God and the oy
cf his presence encourages us tc appreoach God in prayer. In
the dZepbth of our hearz, we £find Fthe courage ka  say, 'ouor
Father'. The courage :za sddress God is derived from  our
unzon with Jesus Christ. Rehner conbinues to say that as Gad
rade man, Christ adopted us as his krothers and co-heirs so
that we mzy realise the full significance af tnat adoption.

Christ tesches us to Join him in saying, cur Fathar.
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Incarnation therefore is our great source of inspiration in

pIayar.
Prayer is defined as ths communicn between God and  bhe
Believer (Claim 1966:793). Qur praver musk be inapired by

Ehe Holy Spirit. ERahner {(1%58:28) mainktains that the Holy
Epirit dwelling within us is  Lhe source of cur prayer. He
works in us and for us, and he inspires us when we are
engaged in prayer. Zinge the Spirit of God pravs in us, this
is the source of the confidence which enakles us to pray.
Prayer 1in tne life of the believer is possaible throvgh Cod
wha briags man bask bo himgelf theough Jesus Chrigt and helps
him ta speak to hir throagh the Holy Spirit. 'k Holy =SpdiTit
links Lhe believer with kEhe church so that he becomss pazt of
the church and participates in the corporate worship of the

chureh, that is corporats communion with God.

Frayer has differernt aspects:

3.1.1 rrayer of praise

Acoording ko Nirnberger, God's eall ko join him in his
authority and love evokes fthe praise of man. Tais praise
cames about because of overwhelming magnitude of Ged's
Lordship which managed to become insignificant and slave-like

cn Christ in order Lo save man, Man adores God's power,
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Sod's love, and Cod's readiness to let him participate in his
power ol love, Baughen supporbs Wiconberger on this point.
He (19871:41) stztes that prailse of God 15 also related to his
worship, Worship is giving God the glory and honour which is
due to him. At the same timz it is an expression of our
dependence on him ard our suvbmission to him ARs Lord.
Kilrnbherger szays -hat 2= one praises Ged, one becomes aware
that Goad s in charge of one's rzality, whetner it is a
pleasant o an  unpleasankt experience theranf. Praises
proclaims the Zordship of Chri.st over all aspacts of

experienced reality.

Avcording  to Nirnberger, it is imperat:ve for man to praise
Gond]  bBecause of his greazness and lowve  FPor aan.  Sod bhuchled
himgelf and became man in Jesus Chrisl [or Lhe purpese of
gaving man and labbing him participate in God's l-fe=. The
Christian cemmunity praiszes Cod particu’_zrly for  thoe
Salwvaticn given fo the werls  through Jazus, fer the
community's sxperience of this zalvation and far the presence
of God in the community because of tke salvat:ion. Praize of

the community is closely related with gratitude.

i.1.2 Prayer of gratitude

Gratitude is an allilude of chankfulress for love expressed

in giving, helping, supporting, etc. Mllrnberger [ 19B4;218)



says that God's gift of urnconditional accegptance of man
avakes man's gratltude and thenkfulness. He says gratitude
is receptive. Man has to accept and receive zod's gift and
lowre with a Ehankful heart. The greatest gift that God has

giwven, iz his Scn Jesus Christ. He stresses that man should

claim the scnship af God and shoneld s57and hefore him claiming

nis  oirkthright. &Sod wants the Christians to become really
seriouws  aboul kiz promisses which he has given o his
~hiTdren. Az the Hdndividual believer showuld eclaim his

birthright, so tco the community as a whole should do the
same in their pravers bafore God, The community has  the
right to do so because of the rzlationship with Jesus Christ
who is the Head of the body., God's love, holiness and mercy
Cir Jesus Christ should zlso creabe the spirit of penitence in

Lle 1ife o<f the comwounity.
1.1.3 Prayer of penitonce

The holinesa of Gnd fpvnkes hig judagment, and this judgment
arouses the penitence of man. The conmunibty a’lsws bthe
bright ligbt cof truth ko shine irto all cerners of its _ife
and world. All theoughts, werds snd ceeds of the commun-ty,
all its part decizions and events are Expﬁs&d to God'a
holiness. Az a result, all autonomy and secret Tevolt are

surrenderaed t2 God 1n penitence (Nlznberger 15E4:2E0).
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Lo (7980:129) describes penitocnce as an inner atfibude, &
commiboent Lo examinsg one's own Lonner oucives and intentions,
and kr-nging them intg consclousness, and to acknoWwledge them
befare God. Such inner attitude desires the assurance of
God's forciveness and reconciliation. Dobson (1941:45) savs,
"T"he heart cries out for the assurance of reconciliation with
G, a removal of the barrier and a healing of the pain thatk
2in areatesg'", Rlirnberger also points ocut that the Chrizzian
believes that God freely Justifies the persan wha turns to
him through faith in Christ, confessing his sins. Penitence
iz & constank attitude of turning to God in Erust, and of
humhly accepting his forgiveness. Forgiveness is a free giftk
Lzrom God (see also Rehner 1%58:83). Tha heart of the gospel
is Lhabt God in Christ has forgiven us our sins, has restored
ud ko felleowshiz, and has  broughl us iolo his Hingdom {see

Spykman 1582:117} .

[T is caoncluded that God's holiness and Judgment lead the
community ko penitent life caused by the Holy Sporit, The
purposea aof Ehis penitance is= God's forzivenass,
reconciliaticon and fellowship with God, so that the semmuaity

is ahle to pray for itself in its needs and for cthers.
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3.1.4 Prayer of pelition and intercession

The comnunity of the believers has the task of praving on
behalf af the world in its npeed. As prayer is motivated by
the Hply Spirit, Rlirnberger says the Holy E&pirit brings
prayer inte ackion, and that Lt mavy be dangercus to pray fozr
othera, because God may send the ocne prayiag to do tEhat for
them. The church mustk be prepared ko follow God's guidance

and G hiz will.

Milrnkerger al=a stakes Lthat prayer is a stubborn skruggle
with God on khe basis of nis own word.  Jesus had b skruggle
for his euthority and power all the time; and that was the
searet 0f his lif=s, That is why Jesus advised his ftollowers
Lo ask and he promised to o give bhem what Ehey asked, This
advice, Hlrnberger savs, was  based on his own experiencs,
Thropgh prayer man Zgn be freed from spizibuel powers, frorw
gociz]l  norns and values which may csves him be sweffer, from
ideclogies and enemies [see alsc Jacksaon 196E:11Z2, 11&). The
prayer that constantly reminds God of bhiz promises, and whichk
stTuggles with aim, wicnesses to the faith of zhe communikby.

This iz trus <of the prayer of intercession.

The cnurch is oalled to intercede for the world., It ackts on
behalf of the world, performing a task whizch the world itcself

does ool perforn. The church makes an appeal o God, who
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loves the world and sent his Son to save it. 1t asks [or the
Jdvance of the gospel, for the work of the Spirit in the
hearts of the people, for the improvement of evil sltustions,
for  the sebtlement of sonilicks, far the removal of such
evils as oppression, war, for the guidance of the rtulers of
this world and thosse who ars responaible  for politicat,
gocial, economic decisions, tor peace and prosperity. The
ohurch also prays for  the heliewers so 2 +thak they may
faithfully follow the Lord Jesus Ohriat {(RES “980:27).

supperking this view, Rlirnberger discusses how God involves

Mart . God's involvemenk of man in the dynamics of his love
evokes man's intorocession. Intercessicn is asking God's
permiaaicon to  become active where help -5 needed. The

intercassor asks God to come  into the sitvation Lhat mneeds
hiz help (Hirnberger 1964:282). Intercession is & conscious
attempt to get rid of the burdens ot other people such as
ahstacles, dangers, and frustrations. Gwxl's power gocs
beyand our participation in the siluabicn. Wherc we are
Lelpless, we should entrust curselves and our concerns to his

care, which is nolL Lerminated even by deakh.

Murray describes the power of prayer, particularly the united
Praysr . He (1983:13} =ays, '"Although Jesus has taught us
that the meaning of prayer is pecsonal and individual eontact
with God, Jesus has also taught us that prayer s cof public

and anited prayer'. Jesus gives a very specizl promise for



296

the wunited prayer of pecple who agree in what they ask tor.
Jackson {°968:°56) supports this idez and says., "We pray to
be used to £fulfill God's will through a power that is
operative from person to person"”., Murray conkinuous ko say
that the bond that unikes a man to his fellow men ig that
whigch unites him toc Sod. That is why Cod ia addreszed as sur
Father. Murzav {1983:14) states thal Lhe mwarks of the true
united prayer are agrzement an the thing tc pray for,
gathering together amd securing & special answer, The
agreement must be in Spirit and in  kruth; and the gathering
should be in the name of Jesus. In the unity of faith and cf
love anc of the Spirit, Ehe power of the pame and the
presence of Jesus acts mcre freely and the answer rcomes as
expected {Murray 1983:15). Realising the dimportaroe of
united prayer, Paul asked the churches of Rome, Corinth,
Ephesus and Thessalcnica tao pray for him. Jackson agrees
with Murray on this point. He also (196B:120) says tkat the
praying church becomes a different chuzch. ‘'he church that
developas  groups of people dedicaled to tke discipline of
prayer takes on a new vitaliky., The pecple in these groups
sea the marks of the rpower that the praver attitude has
relosased. From what Murray has said, it is coancluded that

thz united praver 1s a proof of Ethe believers' unity ard

faith in Jesus Christ,
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Im conclusion, it has been shown in this discussion that
prayer 1= part of the communicn between God and bthe beliecyver,
arnd bekween Cod ard the church., GCod'= faitkfulness ia shown
in the work of Lhe Holy Spiribl who inspires bthe church to
pray, and 1n the znswered prayers of the church. Consktart
prayer life of the church is a wvital part of the church's
worship. It haz heen shown that the whole life of the
Christian comwnunity comes through praver which ineluces thke
aczeptance of God's gifts, the cpening of the believers life
befcre God, the worship of the hbeliever, the foous an
personal needs and those of bha world. Frayer puts tLhe
believers in action in their relationship with God, towards
each otlher in the Chrizlian community, and towards the whole
of God's creation. The comnun:ty's responae ta  God's Word
that adéresses it, is incdigpensable for the community to be
the Christian community. Therefore khe witness of this
comrunity which salls itself Christian, is bound up with its
-ife of prayer, The manrer it pravs and wha=- it prays for

w#ill have a direct bearing on its witness in the world.

Comrunior, through worship will ke discussed in  the next

section,
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3.2 Communion through worship

Prayer as part of the comminity's worship was discussed
separately above. Communion through worship will he
discussed in this section; and since worship has a  central
role in the life of bthe community, it nzludes srayer and the
Lord’s Supper. This worship is corporate communion between

zod and his people.

Watacn [1982:175%) says, "Woeship means to  glve somecne the
honour or worth that is due to his name'". Thus when Lhe
church warships God, it gives kim the honour thak is dus to
him. The reasans for this were discussed previcusly in
chapters 1 and 2. It all boils dcwn to  khe fact that the
church owes its existence to God & act of agrace in which he
called it dinto fellowship with his Son through the Hely
Spirikt. Because of this act of grace, the commuaity must
y-ve honour to God tkroughk its worship. The word WOrsnip as
it comes frum the Hebrew word means first to how down, to
prostrate before God as a sign of profuend respect  and
humility; second it means ta sorve Cod. According to Watsan,
trus worship invnlves praising God with lips and serving him
witn lives, Worship of God therefere i= total rasponsae  to

the total givirg of God in his love to us (1982:1B0-182°.



Dobson has the sames cpinion, He {(1941:29) describes worship
as man's response to God. Wozship begins in man's
onneciousnes: of the =xistance and unseen presence of Goé who
transcends man himself. He (1341:31) alec says that worship
in the full meaning of Lthe word is the acknowledgemen: by Zhe
appropriate words and acts of the worth-ship of God. It is
the aspiration and intention, the attitude and action by
which a realised relationship with Ged is sougat, found and
axpraessaed (see also Garrebt 1%961:4). InwWward compulsion Lo
worship God is itself an evidence oL the reality of Zcd

IDokson 1941:3Z2}.

Christian worship has developed ouk of o long cxpericnce of
God. It witnesses to the cznstant and various dealings of
God with men in all their adversity (Dcbson 1941:331. In
worship, there iz profound apprehensicn of the nakture and
character af Ged. one of the characters of God is his
holiness. The essence of God's holiness which separakes and
differentiates him from man is his righteousness. What broks
fellowsh.p bDetween od and man is man's =in which was an
offence before the righteous God. 8o Lhe grealest need of
auman beings is del_iverance £rom bhe evil which separctes
them  from God. This involves  Lbhe penitence of men and ths
pardon of God (Dobhson 291:35). Cobhson dezcribes worship as
man s scknowledgement of God's redempkion and falvation which

God has effected and has civen to man. It confesses  thae
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gituation in which we find curselves in consequence of God's
actiorn in Christk. It wibknesses ko an experiance of God's
gracious dealing with man. For redemption i= an act in timae
and a cantinuous experience of the work of God through Christ
and the Holy Spirit who proceeds from the Father and the 5on.
Christian worship realises bhe gracious and redempbive acticn
of God and communion with him {Dobson 19471:39,  40].
According T2 Dobscn, tae bkasis or the centre of Christian
worship is the act of God, his salvation through Jesus
Christ. The Christians who aave been graciously saved come
Ltogether to worship Gad as they acknowledge and celebrake

their salvation.

Christian worship is articulzted and corporae witness  and
response of people to all  that God proves himself to be to
them through <Christ (Dobson 1541:42). Cully  (1963:11}
describes worship as central in the Christian community, and
participation in congregstional worship as one of the marks
of the Christian perscn. Worship follows a likurgy which
means common work and suggests an act in whizh all present

ATE engaged; church gervice  suggests mutual action.

According to Cully (1953:12), kthe heart of the =ervice is the
prasence of tha Lord Jesus Christ (ML 18:;20). Chkristians
gather together to give the honcur and to worship the Lord

{Watson} who iz the Saviour and the TLord, and to respond ko
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him. This gathering indicat=zs the Christians' commitment to

Lhim and preparedness to serve him as their Lorzd.

Barth regards worship &5 a zTesponsibility. ‘The church's
responsibility is to worship God who has commanded his people
ta keep his day haly, a day of weorship. ©God's people in this
worahip are tn confeaz God As their God, in kheir nearts and
with their moubhs, and they come ko him with khe-r regquests.
In order to do this, Christians have ta _imlt their
ackivities such az kheir ocwn daily work, undertakings, work
for Etheir livelihood and service of tThe community. On  the
day of worship, thevy must rest and have temporal pause to
raef_ert on God and his work and Eo participote consociouasly in
Lbe salvalion which God has provided Lhrowghh Chrisl,
Chriatians shoild worahip e frealy aned Joyfully

[19261:17-T2).

Bzughen (1981:42-43) describes how peosple should worship God.
Since God is 3pirit, these who worship him should worship him
in 8pirit, in mind and in bhody. These three arpas should be
invalwed in the worship of God., The Spiritual worship is
openad up by the Holy Spirit. And therefore, the worsiippers
shomld 2e indwelt Dy him who would dinspire, enlighten and
EMEoWE L Lhen [rom wilkhin. Worship oust dngcluds the
Submisaion of worshippers' minds to God. Open mind is

egsential in the worship of God. Besides thi=, the body muat
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also oo subkmatked o God. Submission o the body is
submission, dedication and surrenders of your life To God. It
is preparedness Lo obsy God, to put oneself  at God'a
dispasal. Complete surrender of the worshipper to God

incinakes wiktness to him.

Tnder Ehe heading worship, T shell discuss £-wve differentc
aspenta of worship namely prayer, singing, confession of
faith, offering and preaching <f Ehe Word. Worship here
conkains  khe elements of a3 worship service. Butbk it should
alsao be acted out in life. Words and actions in the church

gervice, &nd in the life 2f ths Christians are the church's

|

T

tness in the world. Worship 1s a display of faith in God

Lhe Falher, .he San and Lhe Holy Epircit,

Sedal Prayer

Martin (1964:29) describes the Lord's promise to be present
with his people who come kbogether in prayvesr as vwital source
aof the power of praver. The people who are gathered in his
nama  are assured of the Lord's living presence with them,
This iz ktrue in Sunday wership and whenever the church meets
n accordance with the will <f Christ (1 Cor 5:4). Dobson
(1941:51} says that prayer is a response Lo God's waiting
rcadiness to bless  his people. In praryer, peaople realise

that intimate personal fellowsh.p which involves a comminitwy
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of will between Sod and themselwves i= a core of spiritwal

experience (Dobzon 1941:53; <f ¥ Barzh 1961:;87-115),

By praver, pecple grow 1n gracicus relationship with God and
know him as their Fatber, and they find that there is peace
in his will. Prayer 1z the vital breath of worship, and it

iz the foous of congregatiornal worship.

3.2.2 Singing

Martin {1964:40) states that the church is gcradlad in Judaism
and borrows pany of its forms of wozship from bEhe Temple and
svynagogue worship. The early church had its services in the
Ternple and Synagogue befors Judaism and the church separcated.
Martin (1961:14-15) =take=s that it ig not surprising that
Jewish influence found a place in the church's corporate
worship, and became a regular feabture of its morrning worship
rn the use of hvmneg and psalwes waich the eazly church kook
aover from the Temple and Synagoguee warship, or foorms which
were adesp:ed by the Christianas from these sources. Singing
is one of the most important parts of the Christian worship.
In singing, the believers glorify, praise and confess God an
whom  Lhey depead and  trust. Therefors what Cchristians are
singing, the meaning of the =sorngs i= very important. EBecause
what they =say in the words of the zongs i5 o response to the

word which came from Goed, [t is bhus not the singing as such
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but  what o how they are singing that is important. IE is
their relationship with God and their wilness in the world
which is importanz. & song of joy sung with sad faces is
conktradiction. Besides -his unnecessary regebition which is
anrmetimes found in bklack churches, can  also become
meaningless. Thus what aristians sing and how they sing the

songa is a witness to the world.

1.2.37 ronfezzion of faith

Believers enker into the church through £aikh in J=sus
Christ. Faith involves knowledce, trust, acceptance of the
truth of God and chedience fto God. Thus the church iz a
balieving and conltessing communiby. HMartin (19€4:53) skales
that the first confession of fa:bn was eapressed in short and
simple senlences like 'Jesus is the Chriast', or '"Jesus Christ
is Tord'. This short oreed was later sxpanded to ils present
form because of gsome problems whick came :nto the churcn, for
axample, the Fendency of apostasy and denial of the Za-th
(Martin 1964:586). The creed iz a call Eo the members to
stand fast din the faith and to hold firm to its scund
teaching founéd 1in  the Scriptures. Brunner (1936:121)
supparks Martin on this point. The creed is part of the
service of worship, ard it 1is recited corporately in  every
tunday wership. This jolnt confession of failh Ly Che members

indicabes aml Lestifies common loyalky, commitment and



cbedience to Cod on whom their faith depsnds., The faith af
Lhe confessing members 1is based on the Scripbtures. This
whole hearted confszssion in bhe chuzch should continucualy be
reflected in the cangregation, and it should be kested by Lhe
Zceripburs, The congregaktion should continuously struggle to
conform its life to the content of the confession, and this
ronfessisn should he lived out when members leave the worship
seryioe . fonfeszion of faith should alsc be accompanied by
the confession of our unfaithfulness. This, as such, is also
part of the community's wikness in the woarld, because
numankind constantly wanks bo justify itself., To confess cur
unfaithfulness is ko testify that our £zith reste in Christ

and nobk in aurselves,

3.2.4 nDffering

anokher  part of worship is that of offering. Thanksgiving
and pledgse offerings are part of the worship and an
expression of gratizude to God far his goodness, Martin
(1964:B0) states that man's resporse to God is found in tha
offering of himself. According to Martin, man in response to
Zod has to offer Ba God his heart, his life, his Cime, his
materials, .ncluding money. This offering of self, time and
possessions as a response of gratitude and thanksgiving are
most often reflected in cur offcring for otbthers - pecple,

God's creation. Thus the offsring is ao: only for human
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beings, but alsa for zhe living and non-living creatures.

This offering of self is done because the Splrit vnites the
communisy with Ethe liwving Chriast, who in aelfle=z=s lovc
ol fered himself in order that we can cxpect a new heaven and
a new 2arth. Thrcocugh GChelr self-cffering for God, pecple,
cr=aturss, and the rest 2f crzaticon, this community witnesseos
in the werld. Giving of nmoney, belongings, their kime, zheir
privacy, their abilikies, themselwves, as a sacrifice ko God,
.5 Lhe cffering of gratitude which the community is called
for by the word. The givwing of the offering i3 an
ackrowvledgement of God as the giver of all the gzfts bhalb man

receives. This becomes pert of the witness to God.

In conclusion, service of the worship 1is park of the
communion of the beliewvers. The church at worship, -s the
pecple who boelieve in Cod and exporicnoco the prescnce ofF Cod
among them. In reading the Zcriptures and preaching, God
speaks to his pecple, and in praver. pecp.e sneak tao God.
This 1is a two-way comounication between God arnd his people.
The praverzs of the believers asz individusls or 25 a community
canfess  that they tobtally rely on God nd that they expect
Eheir salwvation and that of the world from GCod. Their help
is not from the wor.d cr any worldly power, but Lrom -“he Cod
of the Bibkle. Thus they witness To God from whom they expect
their help, and in whom they find thelr securily. In singing

they witness to him to wWwhon Eheir praise and confession

belong.
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This points to the fact bthat man should not worship anything
worldly or anything in the world, but God. Christians need
Ehe Word of God in order to koow what God requires  Lhem Lo

do. This is seen in the preaching oF the Word of God.

3.2.5 The preaching of the Word

The Tife of bhe church depends upon the Word of God. Martin
(1964:66) emphasises that the chief element in the worship in
the Synagogue, was the reading and the exposition of the Law.
This i5 the centre of gravity of the Eynacogue’'s service with
the blessings and Lthe prayers gathered arcund it, Thiszs
pattern was cgarried owver into Christien =ervices and the
eurly belipvers gave prominence to the ministry of the Word.
Cully {1963:C1}) stresses the importance of the Word of Sod in

the service of worship (cf F B Andersen T98&6:63 744,

In th= warship of God, the Bihle i8 read hefore the penple
wio have come together as & congregakbion because it is the
day of celebrating Ethe resurrection of Chrisz, and of
worshipping God who acts in kistory. Therefore listening to
the Word of God 13 of wikal importance in this worship of
ad . I'te P'E'DPlE are in the presences of God listeniog Lo him.
The Bible is heard specifically as the Word barouga which God
13 speiaking to his people. The readinc of Lhe Biole and ils

aupoEltion has personal meaning to cack  individeal, to each
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congregation and to all Christian congregations wherever they
are gatkered on Sunday. Describing the relaticnship between
the reader of Scriptures and members, Cully (1963:61) says
that there comes a Sense of persocnal communication bhetween
tha anag who reads Ehe laszon and those who hear.  There iz A
bond of community among the congregating participanks for the
Word is addressing all <f Lhew, Those who participate in the
ack of lislening and subjecting themselwes to the word
proclaimed te  khem, demonstrate in this manncr thedir

aomeitrent Lo God whom they worship.

The reading of the Scriptures is always followed by the
exposition of the word, Cully [1983:64) describes LEhe
purpose  of preaching as ko elarify, ko explain, to awaken
insights, and to make the Biblical Word and message present.
Preaching strengtnens the responses of the participants,
reinforces learning, glves assurance and deepens  faikh.
Frotestant worship has Laid stress on ths sermon as the
zlimax and often the most important part of the service (I W
Cully 1963:65). The reading and the preaching of the Word of
God bind the beliewvers bogether as thke pecple of God.  The
Word of Cod iz the word which should zlwavs direct khe lives
2f  those who are bhe Christ-an community, and also bhose who
are the community at large. When khey respond in prayers it
is in response to the word and i3 directed by this word. The

service of worship and the songs wnich they sing as well as
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the manner in which they =zing them, are a response to the
word and are directed by the Word of Qod. The content of
Lhelis faith and how they reapgond and confess their
unfaithfulness are directed by the same word., The ollerings,
which they offer, and the attituce in which this offering is

given, are all a response bto khe Word of God.

In <hapzer 1 it has been show that bhis comrunity came “nbc
existence because of God's inikiative. Through his acts, his
Son, and his Spirit he congregates this commurity. Therefore
whatever this community dcoces in response to God's actions of
bringing it together, i3 directed by God's Word. This is

a_sa true with the Lord's Zuppez.

1,2, The Lord's Suppoer

The Lord's Supper is part of the warship of the Christian
community. At the Lord's Supper the Christians celebrate the
death and the resurreckion of Jesus Christ con which cur
salvation depends. It will be shown here that the Lord's
supper indicates Kew Convenant between God end his people and

that it is an expression of mutual love.



3.2.6.1 The Lord's Supper indicaking a Hew Cowvenank

The Laord's Supper is one of the two sacraments (baptism and
Holy <Communion) which the Refurwed Church recognises and
accepts. G C Berkouwer points to the significance of this
sacrament . The important thing in the institution of the
Lord's Supper, "is the indication of Christ's significant
self-surrender'. When Christ comands the bread and the wine
tos be ecakten and drunk, bread aﬁd wine receive sacramental
significance. These two elemenks represent Christ's body and
blood. The blocd is the blcocod of the covenant which is
poured out for many. Christ's body and blood are related to
his surrender to death. "The Lord's Suppern is indeed a
matker of the bread of lifel' There iz a "profound
connection established between Christ's self-surrender  of
body and hlood and the hlessing of his dying". His death
brings and gives life eternal, And his blood is the
purifying blood. What is important for us is "our communion
with the blood of Christ (1 Cor 10:10), which purifies us of
all sins" (1 John 1:7), and draws zall nations close to God
{eph  2:13). "rhe Hew Covenant 1is Tealised in this blood".
"The blood of Christ, like the cross of Christ, is another
graphic expression for the death of Christ in its saving
gignificance" (19695:210-211}%. According to him, "The Hcow
Covenant 1ig realized in His blood". Through self-sacrifice

Christ rTeali=zed the new oovenant ., He tonk the sins of the



communi Yy upon himaelf, giving them life. By participating
in the meal which s:gnifies hiz death the community
parkiclpates in the new covenant. Participation in this new
covenznk should resulk in the community living a life of gelf

sacrifice daily.

A Murray emphasises the significance of the Lord's Supper.
He says when the Lord gives his body in the form of bread and
wine, he giwves himself ko us and desires that we should
participate in kis 1life, death &nd resurrection. The
felliowship of the Lord's Supper is a fellowship of Chrisc

giving rimself, and the Christians recelwving this gift

[1BS7:64). IL is God whoe cores Lo give whaet  Che community
neods; and ik is bhe Redeomer, Jesus Christ az the Table who
gives whazt he has purchased for man. He gives his body and

blood, that is he gives himself as a sacrifice for sin, (A
Murray 1897:85), Jesus gives his body and blood zecause he
loves man; he desires to redeem and give him eternal life
(see also M Marry 1980:76-77 andé Wainwrighkt "971:91-92).
Jesus gives himself Lo man to be the fcod, the jov, the
living power of his life. Acaprding bo Hurray, Man has Lo
respond to Jesus’ sélf—giwing. Az Juesus glives  himsell Lo
mar, man has bto receive and hold him by feith =o thet Jesus'
body becomes hiz food aznd life, Murray [(1897:66) smtztes that

ktiz fact that where Zcd gives, there iz power and life, and

there 1is communication and real participation in the life of



the persgon who regeives God's gift. UCommunication  ang
communicn between the Lorc and the participant depends upon
what God gives, and man receiving the life which the Leord is
offering (o man. Participatbing in the covenant is receiving

the gift of Christ and thers iz comounion with Christ  and

wikh sach obher .,

J.2.6.2 The Lord's Supper as communion of love

Before his crucifixion, the Lord Jesus Christ instituted the
Holy rmommunicon in ordes o0 engsure & constant communion with
hiz own people in future, The participants are invited bto a
fellowskip of lowe at the Lord's Table, with the one wha is
lowe (A Yannoulatos 1983:635-639 of J LaGrand 15B9:123-1246).
Jesus®  love is revealed in his self-offering for the sake of
the people of the world. 4vhe Lord's Supper is the sacrament
of  comuunicon of  Lhe believers with Christ snd with one
ancther. It is impossible to wnderstand the Lozd's 3upper
apari from the communior of the saioks, as we confoss it in
tha ecread (G 2 Berkouwer 196%5:273). The shared bread is tho
gexperience af people as community and the experience of Cod,
It 1= communion of human anc divine (J Stromberg 1983:11).
Wnen the belisvers participste in the Lord's Supper, they
profess and daclare that they are gne by virtus of their
common  relation ke Christ and thelr fellowship with the

Falher and his Son (N Macleod 1920:%4), The significance of
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participazing in the Tord's Supper is that the bhellevers
witness that they belong to the Lord in whom  they hawve
relationghip with God, end with ore another, and that their
fellowship depends wpon Lheir selelionship willh God who has

brought them togethesr in Christ.

Cully describes the me2aning of the action of participating at
the Lord's Table. Each human action reflectsz meaning, and
participation in the Lord's Supper expresses a meaning and
CONVEYS 4 2 meaning. There 15 an action of giving and
receiving in the particopation; and active perticipation is
cemanded of all who are gpresant, the minister takes and
breaks bread and gives bread and wine zrespechively bo the
participonts (Cully 1563:109, 110). In grateful devotion to
Thrist, Lhe bheliscvers accept the slements £reely, =at and
drink fthem. These flements signify God's gifh of salwation
(& McCormick 1952:73). Personal action lies in receiving
what the Leord is offering ko his people throush the slemenis.
Such action and participation indicate se2lf-giving of the
-Lord Jesus Christ to the believes and bhe bzlievers receiving
the banefits of the Lord's death and resurrection.
Self-giving and receiving express communicn batweea Christ
and his pecple. It iz atbt Lhe To:d's Table thal [ellowship
wikh Christ and with one another is browght into focus. And
guch  fellowship brings joy and strength &o the hearkts of the

believers (cf  Charley 1871:20; Higains 1952:88, &£9;
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Bickerseth 1822:130-13K) . When the Lord Jesus Christ is wikh
hiz pecple, he blesses them; bubk somebimeszs hizg prezence may

be judgment in case of disobedience {Izrael).

At this point, ik is necess=ary tc ma<e a oclear diskinction
between the Reformed view of the Lord's presence at his Table
and the Foman Catholic wiew in which thevy stress the real
presence of Charist in bread and wons [(bEransubstantiation)
which we do not accept. The Reformed wview is that bread and
wine are the signs of the Lord's presence at his Takle. The
Lord 1is nobt physically present but Spircitually present
through the Holy Sgpirit (see glso Berkoawer 19891 ZZ0).
Throagh Laith bthe believer rpeceives Lhe body and Dlood of

Christ,

Thig idea 1s also expresssd by Craig. He {(1932:112) sars,
"Comnunion is presence realised". As the Lord Jesus was
prhysically present with his disciples in Lhe Upper Room, so
we can alsoc now enter into fzllowship with his spiritual
preserce  for he has promised to be with us., Craig argues
that when we speak of the communicon, we think of the presence
cf the Lopd Jesus Chrisl who is with us. It 15 by his
appointment  that we weel him at his Table. The Loxd Jesus
cffergs himsgelf to us, and when we roceive the elements in
faith, we are made partakers of h:is hody and bloed with all

Eis benefits for our spiritual nourisament, strength  and
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grawkh. Parkicipation in the Lord's Supper does not only
indicate Hew Covenant and fellowship between God and kis
pecple, but it is alsoc a witness to Gcd because God through
Jesuz Christ gives himself to the people and the pecocplz give

themsclvyes te Sed.

The next Zhapter is on Lhe communlty as a wiknessg,

4. COMMOWNITY A5 A WITHESS

A number of agpects of the church have been discussed uvp to

thia point. T hawve dAone thig because of the fellowing
reafons:
{1} to define the community which wiknesses to Cod;

(2) to explain the basis on which this community is founded;

{3) to point ouk what the relevance of the abovementioned
thinge are far the witness of the church. Therefore in
this chapter the main concern is the witnesas of ths
church. It will ba shown that wikness is the supreme
task of the church in the world, and that the coatent of
the Christian community's witness do2s not come from
itzelf, but could only be found in  the acks of God and

specifical’y in the 1life, death and resurrection of



Jesus Christ, Here wiiness will be discussed from three
different angles, namely through the Word, through good
wozks and through the example. Belfore Lhe threefold
wilitneas of the church is discussed, it would be
nedessary  to discuss what wibtness means and what the
content of the wiktness thereof is. It has already been
shown that the witness of the church flows from it=
being. By being what it ought te be it is witneamring tno

Che world.

1.7 Witness

The word witness according to kittel (1957:4%3) is coming

from the Grezk verk marturein which means Lo Le a wilaess, to

comne  forward as a witness, ko beoar witnesa ta aomakbhiing, In
legal gensa  khis word means witness ko facts  (Eikkel
1967:4746), and in general sense it Teans witpess to  Ffacks

r

truths or views (Kittel 1967:477|. In this general senze,
witness poiats Ec the establishment of evenks or actuaal
relations or facts or experience o©on the basis of diract
personal  knowledge (Kittel 1967:478). It alsc signifies Lthe
pruoclamation of wiews or btruths of which ths speaker is
convinoed. Wigngaards (1979:275¢ supports EKittel, but he
describes kaowledge through personal experience as being

ryewitness of what happencd. He aays giving witness Lo an

event "means to kt=stify that one has seen bthis evenk, cne has



experienced it and i3 an eye or ear witness of what
happened"'. Abbot-Sm=th (132271 :278) expreszes the same
oplnion. The apostles testitied as eye-witnesses of the
resurrection of Jesus Christ, Thus because they were

eya-witnesses what they were testifyving can be accepted as
trustworthy. Wigngaards (1979:2758) describes Christ as the
cenktre of the HT witness. To witness in the NT asense of the
W rd iz to witness abowt Chrisk, The centre of the
community's witmess is Christ's life, death and resurrection
(Chun Chas - 0 K 19B6:43). To give witness in -his sense
neans ko carry forward the witness of the eyewitnesses who
saw and heard the risen Christ. 1In its witness to the world,
the Christian commurity does not have a message of its own,
but it can only repealk the message of the eyewiknesses who
testilied God's acts in Christ with reference to the present
situation ia which the communily Ls living. Tharefore

witress threugh the Word is of vital importance.

4.2 Wikness through Word

The church is founded upon the Word of God by the ~ord Jesus
Christ, This is seen in section 1.4 above wherse communiby
through the Word of Geod was discussed. It was shown in this
section that communicatiorn of the Werd was very important for
the formelion of the community of the believers. The Word cof

God brings people to Gud and 1is  the foundaticn of the



community of the believers ([Barth 1983:39). Tt 1is 1t=s
reconciling message which transferms the pecple inta  the
people of God 1D E Costas 1974:67, E0}. This word which
called the church into being is proclaimed in Lhe mesbing aof
the believers, and this is already a witness. Theo=e who see
and hear it, already hear tha witness of the church. When
the church moves intc the world it carries this word with it
and proclaims it to the world with speech and acticns. The
actions of the church will Ee discussed separately. The
chureh which is renewed and prepared iz sent ocut with the

game Word of God to the world BEo witoess o God,

Since ke church is concerned with the witness in the world,
I Bosch {1360:7123-19) describes avangelisabion as ths cors of
the Chriskian migsion BEo the world znd the centre of an all-
embracing mandats of God to the church. Man's encounter with
the Word of Cod makes him a wikness ko God in Lthe world. The
cantre of this witness is Jesus Christ. Chun Chas - 0O K
(1986:43) emphasises that the centre of the witness of the
church iz the life, the death and the resurrection of Jesus
Christ. This is supported by Walls (19B7:26-32) who s&ys
conviction fthat cesus has risen and i3 Lord, means to sharce
Ehis with obhers. This is closely related to the sending
idea from God, TFor God sent Christ, and Christ has sent out

the church to witnegs to him. Therefore God calls the church

ko wiltness Lo Christ.



Thare are three dimensions in which the church's wikness 1s
based. These dimensicns are God's characiser, Chrizt's

sommans and the conditicon of manking,

4.2.17 'The character of od

God's character demands Christian wibtness in the world. Eane
(1974:176-119) describes the Christian witneas as God's work
which grows out of his essential charzcter of love and lighz,
God's light =tands for hig glory, trukh and holiness, while
hiz lowva rewveals hils unigue nature. God loves bhe sioner,
and at bthe gsare Lime, he hates his =ir. GCod's love makes il
possible for the rapentant ginmer to be saved, while his

haliness makes -t inevitable £for the unrepentant sianer to

perish. God's love ig manifested in Joesus Christ his Zon who
ams, died and ro=s2 =a  that the sioner may b savaed. A
Church which knows 30d  in his love &nd holiness cannct do

agnything else but to proclaim Him o the world., The sinner
will know the leve af God throuch  the witness of Ehe chursh

{see also Heyns 1980:62-63; Keanedy 1970:2-4) .
4,2.2 The command and commissicn ol Christ
The church must witness in Lhe wiorld becacse it is

commissioned by the Lord Jeasus Christ to do so. According to

Kane [1974:110-124), the great commission which is rocco-ded
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in the gospels 1s summed ap in  khree words, namely, come,
fallew and gqo. These werds, Kana gaya, are parkt of the greak
cemmission. The first word 'come' 48 an invitation. All the
helievers are and have boen invited tc come te Jesus Christ.
In =ention 1.3 above where election of the community is
discussed, wan Wyk {1984:8%) says that ouwr election is
completed in calling. God's decisicn to elect is completed
in his dec:sicn to rcall us through the gaspel; znd Christ
completes our electicn by calling us  powerfully by his Word
and Spirit making us truly part of him and of his church [see
also PBerkouwer (1956:89-122). Therefore, Liuse who have
responded to this gracious <all have found what Christ

romises, thakt is forgiveness, salvation, life, ebo.
i r E

The second word "follow' refers ko those who believe. Hawving
come bo Christ, a person now hecomas a believer and follower
af Christ, a member of thz community of the believers, a
dizciple of Christ. To be a digseciple of Christ means to

learn from him, ko be lec by him, to ooey his commands.

The third world ‘'yo' is & command or commissicn, Thiaz
command is not only Eor the cultivatiocn of belicwer's owa
apiritual lifs, but mainly for otheras. Having followed
Chrigk, Ethe believer is now sent inte the world with  the

sarving gospel of Jesus Christ, as a wikness to the deatk and

the resurrecticon of Jesus Christ, which is the foundation of
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the salvation from sin. This i3 supported by D Howard
[18TE:66-68) who says that the brue disciple of Jesus Christ
will hawe the szme compassicn £or the world bhak Jesus had.
Thia i3 one of the things which he learnz from his Teacher
and Master. The Lord Jesus Christ commands his digeiples to
goa 1into the world and make cisciples of all the nationg [(M%
2B:18-20) ., The follower of Christ is sentk inke the world
with the message of God's lowe, of Christ's death and
resurrection, and of sslvation which is an accomplished facot
(ot Verkuyl 1978:221). According to Kene, one cannokt be sent
out to witness to Christ without being called and saved by
Clhrisl. The puwer or authority of witnessing is based cn the

call, saved lifes and commission.

The Christian community through the Holy Spirvibt 12 senk into
the world with a definite task of witnessing to God because
it exists for God and for the world, The community is given
this task by the Lord Jesus Christ, Barth (1962:7926) =zkates
that the Christian commuaibty is senkt cut to call the people
£to  the camtunity in order for the Lord Jesus Christ to make
them his peosple, his body and members of this body [2.3
abhove}, Zince CJhrist has made himsell known ta  the
communikty, he sends it ko the world to confess him  to the
people, so that these people may know and belicwe him [Acts
1.8). Barth (1962:708) says that Jesus Chriskt has signified

zod as the Friend, the Holper, the Guarantar and khe Saviecur
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who wants to redeem people from  thedir rained condition.  He
iz vffective justification and sanckification of sinful human
beings; he brought the Eipngdom of God, which invaded born
human  suffecing which was caused by s3in; he is ths goft of
what it has not merited, that is a human keing's liberation
iz by the frees love, by the free grace ard by the free mercy
af God. &s God senk Christ to bring His Foingdom into this
world and as Christ, through free love and mercy came to
liherate, in the same manner Christ sent his church into the
world to erect signs af  kEne Eingdom of God 2nd to bring
likerakion throuch the love and mercy of God. This is whaz
the Spirit creates in the communiby, that is To continue with

the nmissicn of Christ.

4.2.3 The condition of bumanikby
The condition of humanity and the rest of creation since ths
fall is of disobedience, alienation, =zebellicn againsk God,
separation from him and of hopelezspess because of s-n.  The
greatest need of humaniky is salvation in ordsr bto find peace
with <od and Lo hawve hope. Kane [(1974:724-7127) stresses that
thisz is the main reascon for the church to proclaim the gospel
of salwvation btoc the world because wibhoul Lhis Lhere 0I5 oo

salvation and hope  Eor the wozld |[=ee alza Comblin

197 7:96-97) .



123

Tn 1.7.3.4 above, ik was discussed that the "reign of God is
a saving evant Ffor ginners" (Eling 1967:100). This task of
preaching the reign of God is given to the church, Bubt when
the church is proclairing ik, L% muat nok diskance or
separate 1itself from the world. The chusch  is in Lhie wurlﬂ-
andé is composed of sinful people. For this reason it can
never assume thabt unholy, godless and evil things exist ooly
cutside itself". Therefore the church is not perfect. The
church which i3z aware of iIs unworthinsss before God is giwven
"the grace of holiness and rigktecusness which i1t canrot
creakte tor ikszelt'., 2o when the church 13 proclaiming  the
message of salwvation, it must remember That 1t is alsc in
neaed of salwvation and that it must humble itself in its
proclamaticn. Eling (1967:1019) =ays, "If the church, as the
fellowship of those who are called toc righteocusness and
noliness, remains aware of  “bs guilt end =in, kaen ik may
liwve in Joviul assurance of forgiveness, then in bhe dawning
reign of God ibts urholy memkers will ke zsaints, St

Therefore the church should discharge iks task of proclaiming

the reign of God with humble and cbhedient Spirit to the wiZll
of God.

A DBoegak (19831:535-538) alao Lizcuzses bhe vrgency of Lhe
task of the churcnhn in ite witness in the warld. He dezgoribhes
Jesus ~Christ as khe life of the world. Christ's concern is

not only for kEhe church, but zlso for the warld. In his
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life, death and resurrechtion lies khe fubure of the church
ard of the world. Boesak says, ""Therefore the church must
proclaim clearly and unequiveocally that Jesus Christ came Eo
give meaningful life to  the world so taak all o©f human
history, all numan activity can be renewed and lineratzad from
death and destruction™. The life af the wozrld, the
deztruction af thisz world and the future of khis world are
the concern of the church. The church has responsibility for
this world hecause it is God's world. What Boesak intends to
say L1s khat tre church nzeds ko take its task serigusly and
te witness faithfully to Lthe Lord Jesus Christ who iz the
l:fe and the future of the world. This witress for Christ
includes witness against all forms of sin, including social

injustices.

Gilliland [1983:187-188) discusses the power which enables
Ehe churchk to fulfil its task in the warld. This power is of
the Holy Spirit (1.6). Tke first digciples of Jesus Christ
responded to the great commissicn affer they had reasived the
Holy Spiriz. It is the Holy Spirik given to the church who
empowezs  the church to witness to Christ faithFully and
successfully . According te Gilliland, the obligaticn ta
witness to Christ depends upon the Spirit of Christ. The
Holy Spirit is glven ta the church tc help it in its life and
cbligation, Wilness to Christ through the Holy Spirit is

part of the life of the church and ils supremes Lasx in the
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world. The church iz for Lhe world which ig  the cbhjcect of

God's love.

There are important facters related to the church which kelp
the rhuorch in its task of witnessing to Christ in the world.
These factors are the Adimportanca of the historical
foundations of the cChristian faith, Lhe importance of
Christian witness in a ques-ionding age, the importance of
witnese +to convickions, and the imporbanne af  integrilby in

Christian wiktness.

[P S B The importance of the historical foundations of the

Christian faith

christian Ffaith has i3 own bistorical foundeslions in the
1ife, death and resurrvection of Chri=t (1.7.1 abave). Trites
({1983:138] states that the events in the 1ife of Jesus Christ
are  bhe foundaticne of the Christian faith and witness. Thea
apcgktles arcted as eyve witnesses of the whole pohlic ministry
of Jesus Christ. They zpoke whak they had actuzlly seen and
heard from the baptism of Jobn right through he Lord's
ascension. They could particularly certify that Jesus whao
had bheen crucified on  the dross, had been raised from  Lhe
Aead. and they emphatically ceclared Lhat they wors
witnesses of the risen Lord whoe is alive, Because of this

truth and expericnoces, no ooe was able Lo slop cr refraion them
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Erom speaking the things which they had persconally seen and
aaard concerning Jesus Christ. Trikea (1983:+136-137)
deseribes  the wzlue attachad by kEhe NT to evewibnesgges uvpon
the historical facts of the 1ife, the d4death and thco
resurrection of Jesus as  khe corperslops of  Lhe Christian
faith and witness (see alsoc PFeters 1981:207, 215-216 and
Berkouwer 1936:139). Since the Chriskian faiklh is based on
the ewvents in the life of Ckrist, the church is estabkliszhed
on a foundation which is its basiz in this modern age of many

problems and guesbtions.

4.2,3.2 The importance of Christian witness in a gueslioning

age

The age in which we are liwving is the age af many problems
facing the world. ESome cf these problems are that of the
SO00MY WAT poverty, overpooulation, hunger, Mass
destructive weapons, fear, nistrust and octhers. Fany pecple
ask waripusz questions concerning khe hope of the future of
the world, and debates arnd discussions are bkeing held on
various aAand epritical is=ues in crder 7o tind solutions,
Trites {1301:138) says that these prchlems and gquestions give
an cpportunity to the Chriszstiansz Lo give reascons Eor bhe hope
they hawe for the future. They a.5a offor unparalleled
aopportunitisas far khe Christian gospel and an unending

=

challenge ta sincere Christian witness in the world.
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In chapter 1.7.3 above, the chursh in  the service of the
Kingdem of God was discussced. This service of God's Kingdom
inn Lhe world is relevant bte thia =situation., Degseribing Ehe
cegrvice of the church, Vaon der Merwe says that when Jesus
appeared to his disciples after his resurrection, he intended
to cgreate ar unshakable faith in him and to prepare and
commission them to go into the world through the Holy Spirit
to proclaim him and his EKingdom, his crucifixien and
resurrection, his wvickory and the ultimate coming of the
Eingdom of Cod upon the earth [15985:16-17). The church 1is
gent to this world of many problems and gquestions sa that it

may proclaim the gospel of the Kingdom of God.

The Fack bthat Hod iz Gaod and Eing of the whnole world reveals
chie relevance of the witness of the church in bhe world.
Chun Chae - 0 K (1986:44) describes this witness as centred
in the death and resurrection of Jesus Christ. The cross and
the suffering of Jesus Christ have £ar reaching effects for
all men, and for all ages. Jesus Cnrist through his de=ath
and resurrection purchased sslvation which i3 freedom for z11
the people. The church mealised this atter bthe command of
the Lord Jdesas Christ (M2 28:1%). The church today should
hawve the sane realizalion. Chun Chae - © K [(1986:45) says
Ehak the death and the resurrecticn of Chriat affect ans draw
all the peocple together as they all share in forgiveness of

gin  and reconciliation with God. He inzends to sey bhet all
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the people in all ages need God's forgivenesa and reconcilia-
tion with him, The task of the church i1n itks witnessg 18 Lo
direct +the world to the Lezrd Jesus Chraosk who is the King of
pPrEace and  hope. The hope of the world lies in  an
unconditional acceptance of the Kingéom of God through Jesus
Christ. Chureh wikness in the world should be done with

conviction.
4,2.3.3 The importance of witnmess to conwvictions

Hirnberger ({1984:142Z-148} discussss the role of convictions
in stTuctures and ultimates which have power owver bhe lives
of the peoaple. The gQuestion is whebher the "conpviclioos
cousc  mon to design and impleoment structurcs” or wnothoer the
"struckures generate conviccions" (1984:143), TF khne mind of
A man is changed that man HHHAQFE Fig snvironment . This has
"a high respect for the dignity and freedcm of man'. Man -s
"meznt to rule agver the werld of things, including his own
physical needs and menktal desires. Thus his coovictions,
values and nocrms are of the highesk fwporkance' [1564:71431.
Eut whatever <ccnvicticn a man wmay héve, thalb convicticn
should be tested by the critericon of Jesus christ who 1s the
ultimate norm. The right convicbBEion is under and i3 ohedienl

to the will of the Lord Jesus Christ,
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The early Chrisbians werse campletely convinoed and caonvicoed
that they belonged tzo Christ their Master who died, rose and
wiag alive., This conviclioo gave Lhewm aulhoriby and courage
to witness to Christ withcut fear. Yrites (1983:139-140)
cescribes these Christians as passionately devoted to Christ
and his Kingdom. They were ready bto witness aboub  their
faith in Chri=ar in ormrks of law, on Fhe glrecks, irn khe
mazketplaces and on  the high ways. They felt [inward
compulsion Lo speak and bear witnoess to the Lerd  theirx
Saviour (zes also Hesselgravwe 1975:189-132, 139-283). The
church koday has many challences such as perwmissivenesa,
indifference to maoral values, easy acceptance of low standard
of 1ife, and others which demand courageous witness, It is
nob o gasy Lo such a silualion o be different, to bear witness
about one's faith when obhers mock it and Christian standards
ars CpEan.y despisad and discarced {zee also BEooch
1930:221-224), Howewer, bthe people who belong toe Christ,
Trites savs, have the promises of the Lord Jesus Christ whno
ig2 with them throuch the Holy Spirit. They Tely upcon Eim who
equips them to bear witness to him wherever thevy mavy be. The
dpirit gives them bcldness and courage in their witneas so
that they are able to stand for the Lord (cf Macleod 1920:22
and Lehmann-Habeck 1984:13). 1f the Christians have solid
convictions of the Lwrd Jesus Christ that he 13 the s5aviour
of kthe world and Lord, they have a story Lo Lell and a

witness to share witk the whole world tedavy.
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In 3.2.3 above, confzssiocn of faibkh was discussed where it
waz =hown that the churcsh is a bhelieving and confeasing
community. Havnsg {11980:153) 2ay=s in the confessicn, the
churek responda —o God's rovelatien and his Word., In Eais
confessicn, the vchorcl, declares ibs=1E, says where ik stands
and provides sgcriptural cgrounds for why it stands Chere,
Through the confessicon it also exXpresses its  readiness to
accept all the consequences attaching to that confession and
to defend its content, Therefore, it is.nf v_tal importance
for th=2 church to have this conviction of faith i ikts
wikness to CZhrist. This conviction of faith 13 net only a
wiloess Lo God by ibs=ll,  bel L also provides a ahrong

foundation for the integrity of the church's witneas.
£.2.3.4 The imporbtance of integriky in Christian wikness

The integrity in Christian witness is wery important for the
church. It indicates the church's £aithfulness in  its
chligation to the world., A Trites (1583:141) describes the
witness of the apostles who were chosen by God through Christ
forr that primary sole as unigue and $ormative for  the
Chrizatian ¢ommuanikty at all times arnd in all places. If the
witnes=z of ths: church s ko be honeskt, 1t mast be  n
agreemant with the witness af the apostles, Eor bhey were Lhe
evewiknessss., The church must gnard Aagainast departing from

the Biblical witness. Honest witness  involves presenting



131

Christ  and hiz go=spel in such 3 way as to bring owet Fhe Foll
divine meaning oI the life of Christ who iz the light of the
world. Trites emphatically says, "As  faithful witnesses we
pust  ever keep before curselves and Lhoss  whom we siare our
faith the fully rounded, finely Bbalanced, many-sided yet

tnikary significance of Chrisk".

Trites alsc expresses the importance of the 1life cf Ehe
witness. He points ouz that witnesges are called upon to

make their lives sguare wikth the Eestimony they give. Thevw

pust be well spcken of by both outsiders and by fellew

believers. An effective witness demsnds a good name.  wWhat
Triles says o reygard bo evangelism is  in line with  what
Boach says, He (1580:19%] cmphasises that the person who

evangelises the gospel is himself poart of the message because
the life of the person and the message of the person are
inseparakble. The church would be credible in its task of
witnessing ir the weorld if it is whaz it savs and remairs
faithful to God who is its origin, The truth of the wWo-d of
God should reculate the speech, the actions and the existence
of the church in oxder to witness to Christ effectively.

Witness Lhoough goud works 15 3lso0 included in this.
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4.3 Witnmess through good works

Witnees throuwgh the Word iz bhe rain bask of the community of
the hbelievera in the world. Thisg nhasg bkean cbhserved in che
previous section wheroe bthe church = commissioned by the Lord
Jesus Christ Lo proclaim the gospsl. The witness of the
believers should be in accordance with the commission of
Christ and with the Word of God, and it should be part of
their lives in ktahe world. In this discussion of the witness
through good wor<s, it will be shown kthat good works are the
result of faith, they are an expression of gratitude Lo God
and Lital  Lhey wiknes:s —o  God. n Kdnig (13983:1943)
diatinguishes hebtween works of faith and werks of the law.
Wiorks o2f the Law are deeds which zre performad to obhtain
merits Ekefore God hy  adhering to tke Law; while works aof
faith are the result of the union between the kelisver and
Chrigt, It results from the faith of the dosr cf the de=d.
as good works are discussed in  this section, the discussicon

is in the lakter sense,

Claim {1965:57} describas the purpose of good works in  the
life of the churck. Good works are done by the believers to
testify their faith, to thank God and Lo wiktness to Jesus

Christ.
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1.3.1 Faith and good works

Food works testify to the faith of the believers, Faith
among other things, sach as knowledge and trust, means
obedience +ta God. Faith aad obedience are related to the
covenant relationship which God  makes with his  people (see
P Sy e B I n khis covenant relationship, there i= muktunal
abligation  bhetweer God  and  man, God promises to keep,
protect and bless man, while man promises Lo be ocbedienk to
God {Ferguaon 1%3E:173). fhe sign of the covenart
relationship o©f Goc with @ person is  baptism. When a
believer is baptised, he iz obl-g=d to trust and chey God in
his life to show his commitment to him and to witness to this
relabions=hip with God (see also 2.3.2.17 and Zxlng 1967:206).
Goldsmith [(1976:87-086) recards gacd worss as Lhe [rwil ol Lhbe
Christiar faith, for faith must produce werks., Faith withoul
works is dead; and the faith of the believers iz made perfect
through the actions [(James 2:18 and 22). If a keliever or
unbeliever has no food and 1if anckher kEeliever next  tn him
has Zood and deoes not help his fellow fan in ne=d, his Faith
iz dead because it has no works to express itself through
iJames  2:15-1T7}). The preaching of the gospel and its
Gutﬁﬁrking in acts of love go btogether., The balance bebwsen
Llie Lwo musk always be maintained ir arder for the witness of

bhe church to be true and credible {cf Oleksz  19%0:336-337

and Hicholls 1945:471-82),
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4.32.2 (Good works as expressicn of gratitude to God

Good works done din faikbkh are coonecked ko the believers'
appreciation and gratitude to God for nis grace, particularly
for his salvaticon and benefits whoch he has given toc his
pecple through Jesus Christ. God's desire is the salvation
of hizs people, This is ¢learly zeen in the sending of his
Son (John 3:18) and in the sending <f the church ko the world
Lo proclaim the gospel of salvation (Mabthew 283:71B8-20). Tha
church exists for sinners and pecople who "ive without God.
The church should szrve them and bring the good news to them.
The message aof the church in the world is the Dessage oL
forgiveness and salwvation (see 1.7.3.4 the relgn of God as
aaving evenkt for sinnsrsa)l. TFor this reason bhe saved sinnera
should express their gratitude bo God in deeds. Agsinst this
Fackgroond  Claim [(1965:97) says that believers, throughk the

power oI the Holy Spirik. do good works te chank God.

dne  form of expressirg gratibude ko God is the offerings
which the believers give in the worship of God (3.2.5 abovel},
Aceording Lo Martin (1964:78-HL), man's response to God's
love is found in the ofifering of himself and what he has.
Part of this offering is his pussession which snould form an
integral part of the Christian worship. This offsring is
done in the spirit of acknowledgemcnt of Cod as the giwver of

all the gifts. It has been shown in 3.2.5 that this offering
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to God is an offering to hig greatign, it is a willingness to
serve man, living creatures and the resk of creation. aAnd in
section 3.1.4 on praver of intercession, -t has been argued
thet prayer for others includes the willingness ko he
available to doc just that what I azk God to do Eor athers,
The prayers of Ehe community demonstirate bhe willingness of

the community to act what bEhey desire for octhers.,

1.3.3 Gond works as a wikne=ss

Good works playvy an important role in the communizvy's witness.
Thrs will be seen in this section when good works and the
gospel, good works in general, and specific example of

charity work are discussed.

4.3.3.1 Good works and the gospel

Words and deeda are effective means of wiknessing to Christ.
Eavyng (1980:120) states that the community of the belicvers
finds its concreke expressions of the wikness in word and
ections, The church 1is the commumity of those wha  serve
others; and their service is not restricted to fellow membars
of the chruch, Ekut it extends also to those outside it,
According ko Heyns, the witness of the church is manifested
in serving and helping those who have no food, those who are

sick, those who are expleoited by injustice, those who have no
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housing and are poor. To be actively inveolwved with the poor
and exploited is an lwmportant part cf taeir witness., It is a

vigible action of the church ard a sign of love and care.

Molimann says that Christians should be involwed 4in the
economic, political and cultural crises and problems where
T Y is rukhless self-satisfaction, s=ocial injustices,
axploitatiaon, SUPDression, poverty, fear, insecurikby,
aggressicn, &bz, These Christians especially thoss who are
warking as segular professionals are in a position to play a
vital vrols in sSolwing these probklems, They can help saolve
the problers by means of the ethie of solidarity with Ethose
who are sutfering, by means of the principle of symhicsis
#ilh voe another, that 13, 1inter-dependent life with cne
another, by the fellowship of shacioy and bhelping une another
sc that this ean give ocveryone, collectively and -ndivodually
a chance of surviwval, Thnese Christiare sheould strowve for
gqual righte for all, and encourage forms of government which
best serve humar fellowship, human rights and human dignity
because all people are equal before God. 21l the people are
to be treated as human beings, for humar life has eternal
value becavse it is loved and accepted by God. In the sight
of God, there is no Jew, Sreek, man, woman, masker, slawve,
handicapped, ebtc. What the people need iz faith in these
crigeses which means courage Lo be, and an a2ffirmation of

life. They also need power of hope to overcome loss of
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courage and to make life possible [(1977:16£-18T7). The
involverent of Chrigt ans ‘n the lives of the less privileaged
i an important witnmess to Christ. Moltmann thus zees the
witneaa of the chuzch £rom a broad perspoctive. All aspockts
of  human life should be considered and whenever this life is
in danger, either in makerial things, thus physically or
emoticnally, the church =shculd care for these people,
Wherever human rights are violated the church should involwve
itself. In this respect Moltmann is zorrect in his

understanding of the Hingdom of Goco.

The wiew Fthait the zhurch  showld ach on Lehall of Lhose wleo
suffor is supported by Bergguist {19B6:243-245) who sava thatk
the Aibkle never separates zsroclamation snd serwvice. Word and
deed in the NT go hand in aand in the witness te Christ. The
early chruch therefore ragarded word and deed as= integral
part o©of the witness of thsz church {(see also Biggar 1989:315-
417 and Fackre 1975:53-77). REZ (1980:4%9} also regsrds words
and deeds as generally acoepted and as comprehensive witness

Lo Christ because these twc are inseparable. The preaching
ef the gospel must be accoupanied by a wide zange of
activities in order to proclaim the gospzl as effectively as
possibla. Tha witnesa of the church must £ind its cxpression

in the actions [(2f Guder 19B5:51 and Hakibh 1990;288],
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4.3.31.2 Good works in general

The balievers' good works pont nok to the believers Ehem-
saelvaes ag witnosses, buk bo Goad whe is the scurce of all good
Ehings. Murcay (1905Z:211} cons-ders good works of the
belisvers as "the light that streams out to conguaer the

surrounding dariness with its ignorance of  God and

enstrangement from him. They bring the lost sculs cubk of
darkness intc God's light". When Murray wuses the word
'souls', he divides man into body and  scul which 18 nct

acceptable ir the Beformed anthropology. Wan 13 a unitary
being, fAs Murray (1952:212-213) continuous, he stresses this
fact that the believers are placcd in the world with the scolc
purpase  of shinineg in go2cd  wcrks in orders L2 win people Lo
aod,  bto serve and Lo glorily him. Herpe he [ocusses oo a
gpeciliic facet of the witness of the <church and that is
spiritual life of those whko are wibtnessing, Thiz iz of prime
impor-ance because wikhovt Elkis relaticonship wikh God  the
church and humanity are lost. But God's liberative actions

include more than the personal and individual life - it is

directed to the whaole of his Crealion.

The early Christians understood khis point,  SWakson  (1976:
137-13B} =avs bhat the first century Christians astonished
Lhe world by thelr outstanding genernsity, by the-r practical

care for the widows and arphans, the sick and the infirm, by
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their loving concern for prisoners, slaves and by their

QUACrous hospitality to the Christian travellers. The
Christian community becams & genuine caring communiby of love
which wiknessed Lo bhe Lord J2sus Christ {of webmore 1990:

£31]).

Graham ({19653:178} emphasiszes thabt the coming of Jesus Christ
has changed the oconduct aof mﬁch of the world. Christians
have given their lives ko help neighbours, to relieve powverkby
and to care for the sick. '"The history of the Christian
chuarch through the centuries with its friumph ard 1its
failures alike poinkt to the Fact thst Christ has sensitized

kEhe _ife of khe world and Chrisz: has pointed man in a new

direction'. I the community of the believers 18 going Lo
boach e [:lE:l.TlI;:-'LE: ol Eieie commonilies, L mush koow Jlheic
Sorrowa, feael Zor them in their tenptabions and stand wilh

tham in their heartbreaks as Jesuz Christ identified himself
witk the panple in their gitoabkions and needs {(see also

Zachman 19490: 49-53: Milller 1387:125-128 and Guader 1985:53).

4.3.3.3 Charity work among Morzambigquan refugees in Malawi

The problem of the Mozambiguan refugees in Malawi, as it is
the «case 1in other countries surround:ing Mozambigue, has kbeen
a challenge to Ehe witpoess of the church in Malawi . The
Sovernmont  and the church hazve joined hands in caring for

the=e refugees materially, physically and =piritually.
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4.3.3.3.7 Influx of the refugees

Eince  the beginning of the war, 80,000 Morambiguan refugoos
have taken refugees in Malawi. Most of thase rafugeeses came
with nothing and some of them even withouk clothes. “heir

situation was of desperate need. In this situation the

church had to ack.

£.3.31.3.2 Accommodation

The refugees have been accommodated in all the thkree regions
ocf the country. [ut mosi of Lhem have been allocated in the
centre and in the Socukh of Lhe counlry. &lLhough Ehese
refugess have been acocommodated, many of them 5511l noeod

praper shaltrra,

1.3.3.3.3 Food and clakhes

Eince the refugees cane with nothing, clothes and different
kinds of Zood are regularly supplised to them for their basic
nesds, Svme of fthen are given pieces of land by their
Malawian Zriends teo farm, if land is available, so that they

can help themselves.
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1.3.3.3.4 Mpdiral services

Medircal =services are offerad freely to these refugees in all
the hcoespitals. Many 2linizs at all bhe camps have z2lso been
cstabklished so Ehabk those who arse far away from the hospitala

can be helped there in minor problems.

4.3.3.3.7 Water supply

In most of the camps, adequate water supply is available.
Waber has beesn supplied by peans of boreholes and  panps s

Lhel encugh water for Lthe refugees is5 evailable.

4 . 3.3.3.6 EBducational facilitie=s

All schozls are open for Lhe Mozambiquans., ZSome schools have

aleno  heen estahlishsd in the camps, and these are taucht in

Portugquese by the Mozambiguan teachers,

4.3.3.3.7 EBkills Lraining

Some centrez have been Sck up at various camps  in order teo
teach ag many refugees ag possible different skille for the
purpnse of helping them to help themselwves. ks far as the
material and the physical reeds of the refugess are

concerned, these refugees are given basic needs ko help them
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in their day to dey life. It is a bhig burden to care for so

nany refugeses.

4.3.3.3.8 Spiritual care

while muslL ol Lhe above work is done By bhe Government,
churches also particizake in thils work of alleviatbting kthe
physizal needs of khe refugees. The churches are mostly
involved in the spiritual care of the refugees. Those
refugees who were church members in  their counlzy have been
received into different churches such as Rowman Catheolic
Chu-ch, Presbyterian Church, Anglican Church, etoc in order
bhar Ethey may become part ancd parcel of the Malawian
churches. Some churches have set aside =some people who arce
working among these refugees full time and part bLime. In
additien to this, some ministers who are in Malawi as
refugees are also working in the camps among their own gpeople
in gonjunctipon with the churcaes in Malawi. Their serv.Ops
are very helpful and wery fruitful ameng the refugees. These
refugees are strengkthensd in their faith in Chriat and are
givern hopo espeocially of  the coming Eingdom of Cod., As 2
result of this work, many refugees nave been converbed bto the
Lerd  Jesous Christ,  2FE one place khe majority of Ehe village
camp has been converted fo Christ. although many refugees
are being converted to Christ, there are s5%till many morce

refugees who have 6ok yeb been converted. Eome af Lkhe
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churches are working as  hard as they can to reach as many
refugess as possible with the message of salvabkion of the
Lord Jesus Christ. Wikh this oxample from Malawi, it is
shown Lhal good works of charity should ke accompanied by the
word which explazns the actions of “he church in its witness

to God.

In conclusicn, it has been shown that deeds af the church are
vary inportant part of the witness cE the church. The
Christian communlty does good werks in honour of God ang Zor
the glory of his name; the helievers do these good works
throuch the power of thes Hzly Spirik., Church witness
in  the comprehensive  sens=e of the Word inwvolves the wshole
life of the church, that iz its being, octions, ocxompls and
proclamation. Thizm witness is direchbed Lo the whole human

liZe and the wheols worlid.

Witness tThrough example will be the next ktopiec to ke

discussed,
4.4 Witness throogh example

laving discussed witness through good works, wikness throuch
crample will be discusscd in thiz aecticn. Christian witnesza
Lhoough  example iz largely related to the conversion which

has beesn discussed in 1.5 on comnmunity through conversion.
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When a person is converkted ko Christ there i=s & change in his
life and in Ehe course and direction of his life because
conversion means turaing away from sin ko God.  This change
is the very basis of his life and the foundation on which his
life iz built. This should have far reaching consegquences
for his attitude and actions. The important part of the
Qammunihy's witnegss 1ig 1n this Ehat outsiders sheoeuld notice
thiz difference. The person who iz converted ko Christ nas
changed the ultimate wvelues on which kis life was bassd for a
new set of values which he finds represented in the life cf
Christ. This change of wvalues of life, iz the basiz of life
which is5 called the witness through example. Because if the
foundation cfE one's life is changed, life would lock
different and this leads to actions which poiot to Jesus

Chriglh who is Lhe wlbimale basis of lile,

Dezeribhing Christiam exampl= a=s 2 withness o God, Kuiper
(1361-148) stresses that the godly life and the exemplary
behaviour go hanéd in hand w-8th the wverbal witness. He
(1961:147}) describes the life of the believers as Spirit -
written wergion of the gospel of Chri:st which is read by all
the people. What Kuiper wants to say here is that people who
are not Christians watch hew Christians live and behava in
bhe sodiety. If they live sccording to thszir faith which
Livey profess, Lhen Lhey wiktness bto Christ (see alsc Roberts

1930:7 and Griffin 1989:177-179). This will particularly be
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geer  here in Chrisktian love, wuniby and fellowship. I  have
chongen these three zapects because they are very common and

rplavant for witness of the church.

i{.4.1 Witness through love

Shristian lovye has great influence on the lives of the
people . T'te s=source of this love is God who gives it ta his
people through the Holy Spirit. It is God himself whn has
demonstrated this leve through his Son Jesus Christ. Chun
Chaes - O K describes the cross which Jesus Christ accepked as
his supreme example in making God's love known in khe versy
besz way for all seople. The means of communigating God's
lowve geemed to be shocking because 1t topok khe form oF deakbh;
and yet it l=ft an eternal effect on thos:e who believe in
Christ. The cross of Christ wes the tokal expression of
God'as lowve for man. It was the manifestaticn of Ced's love
fer the world =0 that Ehe werld oould be sawved and  bhatb
pennle might Tive in FfRT Tawashis wikh God oand with rne ancthear
[T9BA:4B-49| . It is here clzar that Christ in his dsakh
demonstrated what sacrificia’ lave is like. This sacrificial
love is giwving self for okhers; it is giving up life =zo thak

athers san live.

Barth [1%88:785-T83) discusses w«what Christian and sacrificial

love is. He describes Christian love az "human response,
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correspondence, imiktation to God's  lowe™  (1958:785). A
Christian 13 freed by the love of God to love', When we
gpeak of loving it means givindg. Such love has been

demonstzated by God himself whese love has been shown in
action of giving (Johrn 3:1€), A& Christian 1s freed to love
by the power of the Holy Spircit, and the Chri=stian lave
breoks the circle of reeciving or kaking and kceping, which

iz natural human lowe [T958:T7HG).

Barth ([19858:7B7) =says that Christian love is a self-giving
sacrifice. The Christian who loves gives h1imself instead of
Lrying to keep and maintain himself. This selfi-giving
results in giving others the things which he has, "Foxr to
-ove and bherefors to give ourselwves is to affirm in practice
that we do nobt bkelong Lo ourselves" bul Lo Cod.  Lthe love of

God frees ws [or Lhis aclicoon which Ls basically self-evident.

Self-giving love has alsc a profound and comprehensive sonse
of dimpartation, "The Christian who loves doss not divide up
himself, but he imparts hins=lf tr the one whom Fe loves, or
ko whom he gives himszelf". When one gives oneself to  khe
laved one, one remzins and continues tao be oneself as & human
being. There is no matural changs as a human being. Barth
(1958:7d4} says that self-giving love gives the heark. In
loving us, God glves him2elf to us and for wus. He imparts

himself to us, enlering intoe relaticonship and fellowship with
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ag. He "giwvea us his heark and then beocomes our salwvation”.
Thisz divine action is whal Lhe Chrisbtian who loves way
imitate inm his action. This ackticn for the Christian means
exaltation, gqain and joy. In ather words, a Ch-istian wha
loves in this way is oounked as blessed. Christians are
called to live and show this self-giving and sacrificial love

o zhat they may witness to God's lovs in action.

In subsection 3.2.6.2 above, the Lord's BSupper is described
as the communion of love. The perticipants are invited to a
fellogwship of love at the Lord's Table witn the one who is
love Tof Yanculakos 19833:6233-839). The love of Jzsus is
demonstrated 1in hisz self-offering Zfor bthe zake of bthe pecple
of Ehe world. I'hz zignificance of participabing 1in the
Lord's Supper is that the believers witness that they belong
to  the Lord ir whom theie relationship with Cod and with one
ancther is based. The Lord's Suvpper also witnesses how khe
Lord loves his people and how the helievers lowve one ancther.
The love of God in Jesus Christ puks believers under the
obligation to lowe one anather and to share with one anckher.
Chao [1984:B7) describes the superiori-y of the Christian
lite in China. Christians have demonstrated the superiority
2Z the Christizn life to the Marx:sk ceaseless struggle ethic
through the practice of love 1n a society of hakred and humar
alienazicn. These Christians hawve deponstralked Lhe

poesibility of authentic commorn 1life in Jesus Christ; chey
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have exercised the life af fa-th and hope in situations of
disillusionment and despair, the life-giving character of the
Christian faizh. These Christian manifestaticns of love,
truth and hope are rvare in a sofdieky of endless class
struggle. Chao concludes, "It is these spiritual atbtributes
of the Christian church which are attracting many non-
Christians to =seex after Christ in whom the Christians
heliave”. According to Chao, Christian love iz unigue in the
warld bezause it binds the believersz ftogether so that thess
belisvers stand togebther, help and strengthen one angther in

bimeg of difficulties.

A child of a certain refugee Cheisklian family passed away in
Cedza, Malawi. This fanmilv waz poor and had nothing. Buk
Christians played a wery important raole a2t this furneral
beranse of the Christian lcve khey had for the family, They
stood by this family at this difficult time, they made khe
coffin and contributec money to help the family and for food
et the funeral. This Christ-an action of love touched the
hearts of many outsiders who saw what Chrisbian love medns.
Christians can show Cod's love in action in many Jdifferent
ways, for example providing the neads of the poor and zhe
disabled people, building a house for a poor person, helping
Ehe sick, cultivating the carden of the old people who are
physically weak bto help themselvesz, etc. This charity work

should not be directed to the Christians only, but to all Ehe
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people in need. Such actions witness to God's lowe 1in the
society especially if they are done in Ehe Spirit of  the

Chrisbian unizy in Thrist and are inspired by God's love.

4.4.2 Wikness through unity and fellowship

The uniky of the shurch is based on Jesus Christ in wheom all
Fhe helisyvers are unlked as it has been discussed in 2.3.71 o0
the body of Chr-ost. Thiz unity is expressed by the phrase

n

in Christ" {Hewvns 19B0:50}; Ehe description gf the body of

Christ signifies the indisscluble 2ond which God has created
between Christ and the church {(Heyns 1930:51); and this body
af Christ implies the organisc unity of the church within
itself (H ERidderhos 1975:370). 7The idea of Lhe hody of
Christ also cxpresses common be_onging of the Lkeliewvera to
Christ (Ridderbaos 1975:371) and oneness of the chureh with
it TLord (+ E Ladd 1%Td::545F. The un bty of the helipwors in

Christ forms the basis of the witness to Carist.

Filliland {1983:184-186} describes the people who kelong ko
God in Christ as belonging to one another and experiencing
the 1life of togetherness., Thus Che basis cf bheir selonging
te ane another is  theilr being called by Christ and their
trusting in Christ. Being togelher, lowving coe anokher,
snaring, Scrving cone another ias  the —esult of being called

and their trust in Him. Unity is a unity in Christ. This
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ahows how wunity and fellowship are interrclakted. Thea
Lbelievers are joined Lo one anolher by Throsb. Therefore
belongling both £ God and to one another is  the essence of
what it means to be a church and an essence aof the witness to
God . This i= also supported by wWatseon {1976:137) who points
ouk  that one of the most ioportant factors in the witness cf
the cahurch bta Chrisk is khe qualiky of its cosporake 1178 in
Thrist . The church  can proclaim Ehe Tiving Chrisi in the
united &nd loving relationships between its menbers. Tre
consequences of this zelgtionsh-p with Christ  should be new
reletionships bebtween the members, because in Christ zll
barriers are broken and kelievers are made one in him who is
their peace. Christ made pesce between God and man, and
belween  man and man Lhoough his deabh and resuarrection. The
church which praoclaima thiz trutbh of their oneness in Christ,
and peace with Sod, and with one za2nother, oust  demonsbratse
Enis in tnhe life of love, unity and peace which ara basad an

chriskt.

The unity cof the church snould also be observed in witness
and service. Heyns (1980:117; says that the church has one
Lask in the world, and thakt is to witness. The church kthat
dces not Ao s0 may not lav claim to the tTitle church because
Lhe church is unconditionally and indissclubly  bound to The
facta of the life, death and resurrectionm of Jesus Christ

which are the foundation of the witness of the shurch.  The
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service of the church is determined By Ehe service of Jesus

Christ who came net ta be served but to serve cthers and to

give up his 1ife aa a ransnm for many. Thi=s means that the
church i=z the community of chose who serve the needy, the
hungry, +the sick and the poor {Heyns 1980:12y. The unity af

Lhe ocomnmooiby of the believers must be seen, heard and
actually experienced. It must be a unlty of relatiomship, <f
action, of attitude and a unity that beloncs to an arder cf

God zo that it may witness to God.

Uity in service 15 deponskrated by ooe ol Lhie CCAFR

cangregaticons 1in Malawl, which built a good church on &2 self

help basis. When this congregaticon saw the need Zor  a new
church, members agrocd to build this church on & sclf help
bagig, These members contributed monzy  for this project;

some of them offered materials such as iron sheeks, cement,
doars, windows and window pane, planks, nails, ebtc: men
offered themselves to make bricks, and women offered to bring
water for making those bricks. The moenzy which -thEy
contributed was used for payving the builders, carpenters and
olher khings., The members were 3o united in this project
that a good and beautiful church was successlully builkb; and
this church ia new being uwsed for worshipping 3ocd. From this
axampla wse can conclude that Christians urited in Chrisk can
do things that can wiknesgss ko God who iz the basziz of their
unity. Unity of the believers in Christ is the strangth of

Ehe church and it is the basis of its witness.



There iz a <close relatignghip between the unity of the
commanity or the church at large and the fellowship of the
pecple of God. As communities were discussed in 1.1, it was
shown that a community was bassd on common interests, vilues
(Hendrick 1983:125) ard ultimates {Nlirnberger 1954:1UE—11U]-.
These valves and ulbkimates have power and avthority over Ehe
pecple. They bind and urnite the members of the community
together, and they also draw a linz  between those who are
pazk of the communiky and those who are not. This shows that
comman Yalues and ultimazes aze the basis of the unity of the

COmmUNitTy.

The church 12 Ethe ocomnunity of Zeliowship as it has been
discuzased ia chapber 3. It expresses its communicn and
fellowehip Ethrough prayer, Holy coomunicon and worship. Tnis
naw set of values replaced the old set and results in a new
life skyle. Praving is an exampnle of thizs new sst of wa uves,
When Christians pray Ethey show that they &are no longer
depending upcn themselves or upon the world institutions
around them, but vpon God who is  the ulbtimakte scurce. This
applies also to participating in Holy Communion eor church
service, Farticipation in the church =ervice ar in Holy
Comrunion is  part of the witness that the lives of trhe
Chrigtiens are founded on, ancther basis is, Jesus Chroist,
“herefore the unity and bthe fecllowship of the Chrisbians is

hased on Christ.
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The idea of the unity and the fellowship of the Christians in
Thrigt ir alan exprezzed by Krodel [(1598E:92-93) whn says thakb
the fellowship of tEhe beliewerz witnezs to the one Lord who
iz the Baviour of the world and to the onec Holy Spirit wheo
vrealed and sustadins the church. This s also supporled by
Lensxi (1961:1161 whe says kthat this life of fellowship
attracted many people in the early church who werse outside
the church. Thkese people who were attracted were drawn to
the Lord Jesus Christ. The fellowsnip and the unity of the
Christians indicate that the believsrs belong to God througn
Jesus Christ. Their common aultimate is Christ wha controls

and direcbs heiz liwves.,

4.5 Conmelusion

The main concern of this work is  the witnass of the church.
The church has been institu:zed and is in existence in  the
world to witness for God in all ages until consurmaticn. It
is entrusted with an all comprehensive mandate Lo proelaim
Ehe gospel to the whole world {(Ht 28:18-20). The church has
been sent out Lo wilness ko its miraculous origin, to
diseiple the nakicns of the world, to teach them and ko make
known the good news about the Hingdem of Ged (1.7.13 The
church in the zervice of the Kingdom of God abovel. In this
mandate, there iz the promise of Christ's presence and power

in order to accomplish the task. Throughout the Book of the



Ackt=s, one can find evidence of the power of God drawing
secple to Christ  Ehrough Ehe witness of the church. The
naa:s for the Spirif's persuasive ackion through the witness
a2f the chruch is grounded on the relevance of the message to
the people's wvaried sSicuations and needs. The chuarch is
called in christ Eo share with zsll the pecple perscnally and
collectively the good news of God's Kingdom. Bsliewvsrs are

sent. fo proclaim in word and deed Lhe good news CE bEhis new

arder of life.

Cur oera in which we are living is zhe pericd of unprecendsn-
ted opporbunibies and challenges for witnessing to Chrost.
Many peagple need and respond Lo the Christian foith,. Thosc
regpanses paint to the Tipened conditinon of our world for Lhe
gqosoel. It may he that this ripened condition could be as a
result of the Christian comprebensive wiktness., The witoess
which 15 needed now, must he an unlikted witness which aims at
leaving rno geographical corner, no structure of society, no
individual person outside the poundary of Christienikty. The
world mneeds Lo hear and =ee a united church witness of the
message of Christ in word and desad. This can be doene by
mobilizing all churches resources, by proclaiming  and
teaching the gospel of bhe Kingsdom of God to the whole man,
by training memhers nf the church, by kEhe parzicipation of
all churech members, by striving for the inktegral growth of

the church so that all the pecple might experience God's
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salvation in Christ in their struggle for life everlasting,

reconciliaticon, forgiveness aof sins and hope.

The Christian witness is ulbimately the witness of God
himself througk his ESon Jesus Christ. The Father's chief
roncern ia to glozify Jesus Christ as Jesus himself glorified
hig Father in hiz earthly work. My Fzither iz the one who
clorifies me, Jesus declared (Jn B:E4}. The supress CONOBETR
af the church as the witness of Christ therefore remains the
same koday, and it should be tz glorify Christ, Paul
exemplified this truth and fact by saring, "How as always,
Christ will ke honoured in my Dody  whether by lifz or by
death". The chief end 9f man 12 b2 glorify God. The
communibty of the helilevers fulfils 1ts duty of witne=sging for
Christ when ik glarifies the Lord Jesus Christ.  All true
Cod inspircd witncss must finolly point to Christ, leoad and
bring a person ko Chrigk, helgp a person to bEruly commit his
or her 1ite to Chrizst, 80 thatk he or she will witness bt Ehe
saving power and Lordship of Christ in 1life, deed and word

for the glory of God.
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